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 >> PAUL: Professor Robinson, I have another question I'd like to ask. Luther also mentions 

purgatory in the 95 Theses. I know what Catholics believe about purgatory, but to me, it still seems 

like a strange doctrine. How did this belief arise, and how is it related to indulgences?  

 

>> DR. PAUL ROBINSON: That's a good question. And I guess my answer would be it's one of 

those kind of common sense things that people make up meaning this: the history of purgatory is 

really the history of people coming to grips with the fact that God is both just and merciful. The 

assumption is God in his justice has to punish sinners. But God is also merciful so he gives them the 

chance to do that. Purgatory is really a place in the afterlife where God gives people a second 

chance to do what needs to be done to get into heaven. Now, the idea, of course, is based on doing 

what needs to be done in order to get into heaven. And that is the problem that Luther will eventually 

have with this doctrine. But this was very commonly believed in the Middle Ages, and people 

constantly talked about purgatory. They feared purgatory. And had heard a lot of stories about 

people who went to purgatory, what it was like. If you think, for example, of Dante's “Divine 

Comedy,” it's in three parts. He has the inferno. He has purgatory. He has heaven. That's the way 

people thought of the afterlife in the Middle Ages. Now, how is purgatory related to indulgences? 

Well, the indulgences take care of the penalties imposed in confession, as we already stated. People 

believed it was those penalties that they didn't do while on earth that they would have to do while in 

purgatory. So if during your life, you’re assigned a certain number of penalties in confession and 

you're not able to finish them all, you will be finishing them in purgatory. So the idea was if you 

bought an indulgence, you at least began to start over from that point in terms of your penalties and 

the time you have to spend in purgatory. So you begin to see how indulgences really touch on a lot 

of different aspects of what Christians believed in the late Middle Ages and how they got Luther to 

the very heart of the matter that had concerned him namely how is it that God saves people. Is it by 

a work, or is it by his divine grace? 
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“Purgatory” 

The Council of Trent 
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III. THE FINAL PURIFICATION, OR PURGATORY 

1030 All who die in God's grace and friendship, but still imperfectly purified, are indeed assured of their 
eternal salvation; but after death they undergo purification, so as to achieve the holiness necessary to 
enter the joy of heaven. 

1031 The Church gives the name Purgatory to this final purification of the elect, which is entirely different 
from the punishment of the damned.606 The Church formulated her doctrine of faith on Purgatory 
especially at the Councils of Florence and Trent. The tradition of the Church, by reference to certain texts 
of Scripture, speaks of a cleansing fire:607 

As for certain lesser faults, we must believe that, before the Final Judgment, there is a purifying fire. He who is truth says 

that whoever utters blasphemy against the Holy Spirit will be pardoned neither in this age nor in the age to come. From 

this sentence we understand that certain offenses can be forgiven in this age, but certain others in the age to come.608 

1032 This teaching is also based on the practice of prayer for the dead, already mentioned in Sacred 
Scripture: "Therefore [Judas Maccabeus] made atonement for the dead, that they might be delivered from 
their sin."609 From the beginning the Church has honored the memory of the dead and offered prayers in 
suffrage for them, above all the Eucharistic sacrifice, so that, thus purified, they may attain the beatific 
vision of God.610 The Church also commends almsgiving, indulgences, and works of penance undertaken 
on behalf of the dead: 

Let us help and commemorate them. If Job's sons were purified by their father's sacrifice, why would we doubt that our 

offerings for the dead bring them some consolation? Let us not hesitate to help those who have died and to offer our 

prayers for them.611 

 

 

Return to Main Menu 

 

http://www.vatican.va/archive/ccc_css/archive/catechism/p1s1c2a2.htm


“Purgatory” 

The Apology of the Augsburg Confession 
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Article VI: Of Confession and Satisfaction. 

1] Good men can easily judge that it is of the greatest importance that the true 
doctrine concerning the above-mentioned parts, namely contrition and faith, be 
preserved. [For the great fraud of indulgences, etc., and the preposterous doctrines 
of the sophists have sufficiently taught us what great vexation and danger arise 

therefrom if a foul stroke is here made. How many a godly conscience under the 
Papacy sought with great labor the true way, and in the midst, of such darkness did 

not find it!] Therefore, we have always been occupied more with the elucidation of 
these topics, and have disputed nothing as yet concerning confession and 
satisfaction. 2] For we also retain confession, especially on account of the 

absolution, as being the word of God which, by divine authority, the power of the 
keys pronounces upon individuals. 3] Therefore it would be wicked to remove 

private absolution from the Church. 4] Neither do they understand what the 
remission of sins or the power of the keys is, if there are any who despise private 
absolution. 5] But in reference to the enumeration of offenses in confession, we 

have said above that we hold that it is not 6] necessary by divine right. For the 
objection, made by some, that a judge ought to investigate a case before he 

pronounces upon it, pertains in no way to this subject; because the ministry of 
absolution is favor or grace, it is not a legal process, or law. [For God is the Judge, 

who has committed to the apostles, not the office of judges, but the administration 
of grace, namely, to acquit those who desire, etc.] Therefore ministers in the 
Church have the command to remit sin; they have not the command to investigate 

secret 8] sins. And indeed, they absolve from those that we do not remember; for 
which reason absolution, which is the voice of the Gospel remitting sins and 

consoling consciences, does not require judicial examination. 

9] And it is ridiculous to transfer hither the saying of Solomon, Prov. 27:23: Be 
thou diligent to know the state of thy flocks. For Solomon says nothing of 
confession, but gives to the father of a family a domestic precept, that he should 

use what is his own, and abstain from what is another's; and he commands him to 
take care of his own property diligently, yet in such a way that, with his mind 

occupied with the increase of his resources, he should not cast away the fear of 
God, or faith or care in God's Word. But our adversaries, by a wonderful 
metamorphosis, transform passages of Scripture to whatever meaning they please. 

[They produce from the Scriptures black and white, as they please, contrary to the 
natural meaning of the clear words.] Here to know signifies with them to hear 

confessions, the state, not the outward life, but the secrets of conscience; and the 
flocks signify men. [Stable, we think, means a school within which there are such 
doctors and orators. But it has happened aright to those who thus despise the Holy 

Scriptures and all fine arts that they make gross mistakes in grammar.] The 
interpretation is assuredly neat, and is worthy of these despisers of the pursuits of 

http://bookofconcord.org/defense_11_satisfaction.php


eloquence. But if any one desires by a similitude to transfer a precept from a father 
of a family to a pastor of a Church, he ought certainly to interpret "state" [V. 

vultus, countenance] as applying to the outward life. This similitude will be more 
consistent. 

10] But let us omit such matters as these. At different times in the Psalms mention 

is made of confession, as, Ps. 32:5: I said, I will confess my transgressions unto 
the Lord; and Thou forgavest the iniquity of my sin. Such confession of sin which is 

made to God is contrition itself. For when confession is made to God, it must be 
made with the heart, not alone with the voice, as is made on the stage by actors. 
Therefore, such confession is contrition, in which, feeling God's wrath, we confess 

that God is justly angry, and that He cannot be appeased by our works, and, 
nevertheless, we seek for mercy because of God's promise. 11] Such is the 

following confession, Ps. 51:4: Against Thee only have I sinned, that Thou mightest 
be justified, and be clear when Thou judgest, i.e., "I confess that I am a sinner, and 
have merited eternal wrath, nor can I set my righteousnesses, my merits, against 

Thy wrath; accordingly, I declare that Thou art just when Thou condemnest and 
punishest us; I declare that Thou art clear when hypocrites judge Thee to be unjust 

in punishing them or in condemning the well-deserving. Yea, our merits cannot be 
opposed to Thy judgment; but we shall thus be justified, namely, if Thou justifiest 
us, if through Thy mercy Thou accountest us righteous." 12] Perhaps some one 

may also cite Jas. 5:16: Confess your faults one to another. But here the reference 
is not to confession that is to be made to the priests, but, in general, concerning 

the reconciliation of brethren to each other. For it commands that the confession be 
mutual. 

13] Again, our adversaries will condemn many most generally received teachers if 
they will contend that in confession an enumeration of offenses is necessary 

according to divine Law. For although we approve of confession, and judge that 
some examination is of advantage, in order that men may be the better instructed 

[young and inexperienced persons be questioned], yet the matter must be so 
controlled that snares are not cast upon consciences, which never will be tranquil if 
they think that they cannot obtain the remission of sins, unless this precise 

enumeration be made. 14] That which the adversaries have expressed in the 
Confutation is certainly most false, namely, that a full confession is necessary for 

salvation. For this is impossible. And what snares they here cast upon the 
conscience when they require a full confession! For when will conscience be sure 

that the confession is complete? 15] In the Church-writers mention is made of 
confession, but they do not speak of this enumeration of secret offenses, but of the 
rite of public repentance. For as the fallen or notorious [those guilty of public 

crimes] were not received without fixed satisfactions [without a public ceremony or 
reproof], they made confession on this account to the presbyters, in order that 

satisfactions might be prescribed to them according to the measure of their 
offenses. This entire matter contained nothing similar to the enumeration 
concerning which we are disputing. This confession was made, not because the 

remission of sins before God could not occur without it, but because satisfactions 
could not be prescribed unless the kind of offense were first known. For different 

offenses had different canons. 



16] And from this rite of public repentance there has been left the word 
"satisfaction." For the holy Fathers were unwilling to receive the fallen or the 

notorious, unless, as far as it was possible, their repentance had been first 
examined into and exhibited publicly. And there seem to have been many causes 

for this. For to chastise those who had fallen served as an example, just as also the 
gloss upon the decrees admonishes, and it was improper immediately to admit 
notorious men to the communion [without their being tested]. These customs have 

long since grown obsolete. Neither is it necessary to restore them, because they are 
not necessary for the remission of sins before God. 17] Neither did the Fathers hold 

this, namely, that men merit the remission of sins through such customs or such 
works, although these spectacles (such outward ceremonies] usually lead astray 
the ignorant to think that by these works they merit the remission of sins before 

God. But if any one thus holds, he holds to the faith of a Jew and heathen. For also 
the heathen had certain expiations for offenses through which they imagined 18] to 

be reconciled to God. Now, however, although the custom has become obsolete, 
the name satisfaction still remains, and a trace of the custom also remains of 
prescribing in confession certain satisfactions, which they define as works that are 

not due. We call them canonical satisfactions. 19] Of these we hold, just as of the 
enumeration, that canonical satisfactions [these public ceremonies] are not 

necessary by divine Law for the remission of sins; just as those ancient exhibitions 
of satisfactions in public repentance were not necessary by divine Law for the 

remission of sins. For the belief concerning faith must be retained, that by faith we 
obtain remission of sins for Christ's sake, and not for the sake of our works that 
precede or follow [when we are converted or born anew in Christ]. And for this 

reason we have discussed especially the question of satisfactions, that by 
submitting to them the righteousness of faith be not obscured, or men think that 

for the sake of these works they obtain remission of sins. 20] And many sayings 
that are current in the schools aid the error, such as that which they give in the 
definition of satisfaction, namely, that it is wrought for the purpose of appeasing 

the divine displeasure. 

21] But, nevertheless, the adversaries acknowledge that satisfactions are of no 
profit for the remission of guilt. Yet they imagine that satisfactions are of profit in 

redeeming from the punishments, whether of purgatory or other punishments. For 
thus they teach that in the remission of sins, God [without means, alone] remits 
the guilt, and yet, because it belongs to divine justice to punish sin, that He 

commutes eternal into temporal punishment. They add further that a part of this 
temporal punishment is remitted by the power of the keys, but that the rest is 

redeemed by means of satisfactions. Neither can it be understood of what 
punishments a part is remitted by the power of the keys, unless they say that a 
part of the punishments of purgatory is remitted, from which it would follow that 

satisfactions are only punishments redeeming from purgatory. And these 
satisfactions, they say, avail even though they are rendered by those who have 

relapsed into mortal sin, as though indeed the divine displeasure could be appeased 
by those who are in mortal sin. 22] This entire matter is fictitious, and recently 

fabricated without the authority of Scripture and the old writers of the Church. And 
not even Longobardus speaks in this way of satisfactions. 23] The scholastics saw 
that there were satisfactions in the Church; and they did not notice that these 



exhibitions had been instituted both for the purpose of example, and for testing 
those who desired to be received by the Church. In a word, they did not see that it 

was a discipline, and entirely a secular matter. Accordingly, they superstitiously 
imagined that these avail not for discipline before the Church, but for appeasing 

God. And just as in other places they frequently, with great inaptness, have 
confounded spiritual and civil matters [the kingdom of Christ, which is spiritual, and 
the kingdom of the world, and external discipline], the same happens also with 

regard to satisfactions. 24] But the gloss on the canons at various places testifies 
that these observances were instituted for the sake of church discipline [should 

serve alone for an example before the Church]. 

25] Let us see, moreover, how in the Confutation which they had the presumption 
to obtrude upon His Imperial Majesty, they prove these figments of theirs. They cite 

many passages from the Scriptures, in order to impose upon the inexperienced, as 
though this subject which was unknown even in the time of Longobard, had 
authority from the Scriptures. They bring forward such passages as these: Bring 

forth, therefore, fruits meet for repentance, Matt. 3:8; Mark 1:15. Again: Yield your 
members servants to righteousness, Rom. 6:19. Again, Christ preaches 

repentance, Matt. 4:17: Repent. Again, Christ Luke 24:47, commands the apostles 
to preach repentance, and Peter preaches repentance, Acts 2:38. Afterward they 
cite certain passages of the Fathers and the canons, and conclude that satisfactions 

in the Church are not to be abolished contrary to the plain Gospel and the decrees 
of the Councils and Fathers [against the decision of the Holy Church]; nay, even 

that those who have been absolved by the priest ought to bring to perfection the 
repentance that has been enjoined, following the declaration of Paul, Titus 2:14: 
Who gave Himself for us that He might redeem us from all iniquity, and purify unto 

Himself a peculiar people, zealous of good works. 

26] May God put to confusion these godless sophists who so wickedly distort God's 
Word to their own most vain dreams! What good man is there who is not moved by 

such indignity? "Christ says, Repent, the apostles preach repentance; therefore 
eternal punishments are compensated by the punishments of purgatory; therefore 
the keys have the power to remit part of the punishments of purgatory; therefore 

satisfactions redeem the punishments of purgatory"! Who has taught these asses 
such logic? Yet this is neither logic nor sophistry, but cunning trickery. Accordingly, 

they appeal to the expression repent in such a way that, when the inexperienced 
hear such a passage cited against us, they may derive the opinion that we deny the 

entire repentance. By these arts they endeavor to alienate minds and to enkindle 
hatred, so that the inexperienced may cry out against us [Crucify! crucify!], that 
such pestilent heretics as disapprove of repentance should be removed from their 

midst. [Thus they are publicly convicted of being liars in this matter.] 

27] But we hope that among good men these calumnies [and misrepresentations of 
Holy Scripture] may make little headway. And God will not long endure such 

impudence and wickedness. [They will certainly be consumed by the First and 
Second Commandments.] Neither has the Pope of Rome consulted well for his own 
dignity in employing such patrons, because he has entrusted a matter of the 

greatest importance to the judgment of these sophists. For since we include in the 



Confession almost the sum of the entire Christian doctrine, judges should have 
been appointed to make a declaration concerning matters so important and so 

many and various, whose learning and faith would have been more approved than 
that of these sophists who have written this Confutation. 28] It was particularly 

becoming for you, O Campegius, in accordance with your wisdom, to have taken 
care that in regard to matters of such importance they should write nothing which 
either at this time or with posterity might seem to be able to diminish regard for 

the Roman See. If the Roman See judges it right that all nations should 
acknowledge her as mistress of the faith, she ought to take pains that learned and 

uncorrupt men make investigation concerning matters of religion. For what will the 
world judge if at any time the writing of the adversaries be brought to light? What 
will posterity judge concerning these reproachful judicial investigations? 29] You 

see, O Campegius, that these are the last times, in which Christ predicted that 
there would be the greatest danger to religion. You, therefore, who ought, as it 

were, to sit on the watch-tower and control religious matters, should in these times 
employ unusual wisdom and diligence. There are many signs which, unless you 
heed them, threaten a change to the Roman state. 30] And you make a mistake if 

you think that Churches should be retained only by force and arms. Men ask to be 
taught concerning religion. How many do you suppose there are, not only in 

Germany, but also in England, in Spain, in France, in Italy, and finally even in the 
city of Rome, who, since they see that controversies have arisen concerning 

subjects of the greatest importance, are beginning here and there to doubt, and to 
be silently indignant that you refuse to investigate and judge aright subjects of 
such weight as these; that you do not deliver wavering consciences; that you only 

bid us be overthrown and annihilated by arms? 31] There are many good men to 
whom this doubt is more bitter than death. You do not consider sufficiently how 

great a subject religion is, if you think that good men are in anguish for a slight 
cause whenever they begin to doubt concerning any dogma. And this doubt can 
have no other effect than to produce the greatest bitterness of hatred against those 

who, when they ought to heal consciences, plant themselves in the way of the 
explanation of the subject. 32] We do not here say that you ought to fear God's 

judgment. For the hierarchs think that they can easily provide against this, for since 
they hold the keys, of course they can open heaven for themselves whenever they 
wish. We are speaking of the judgments of men and the silent desires of all nations, 

which, indeed, at this time require that these matters be investigated and decided 
in such a manner that good minds may be healed and freed from doubt. For, in 

accordance with your wisdom, you can easily decide what will take place if at any 
time this hatred against you should break forth. But by this favor you will be able to 
bind to yourself all nations, as all sane men regard it as the highest and most 

important matter, if you heal doubting 33] consciences. We have said these things 
not because we doubt concerning our Confession. For we know that it is true, godly, 

and useful to godly consciences. But it is likely that there are many in many places 
who waver concerning matters of no light importance, and yet do not hear such 
teachers as are able to heal their consciences. 

34] But let us return to the main point. The Scriptures cited by the adversaries 
speak in no way of canonical satisfactions, and of the opinions of the scholastics, 
since it is evident that the latter were only recently born. Therefore it is pure 



slander when they distort Scripture to their own opinions. We say that good fruits, 
good works in every kind of life, ought to follow repentance, i.e., conversion or 

regeneration [the renewal of the Holy Ghost in the heart]. Neither can there be true 
conversion or true contrition where mortifications of the flesh and good fruits do not 

follow [if we do not externally render good works and Christian patience]. True 
terrors, true griefs of mind, do not allow the body to indulge in sensual pleasures, 
and true faith is not ungrateful to God, neither does it despise God's 

commandments. 35] In a word, there is no inner repentance unless it also produces 
outwardly mortifications of the flesh. We say also that this is the meaning of John 

when he says, Matt. 3:8: Bring forth, therefore, fruits meet for repentance. 
Likewise of Paul when he says, Rom. 6:19: Yield your members servants to 
righteousness; just as he likewise says elsewhere, Rom. 12:1: Present your bodies 

a living sacrifice, etc. And when Christ says, Matt. 4:17: Repent, He certainly 
speaks of the entire repentance, of the entire newness of life and its fruits; He does 

not speak of those hypocritical satisfactions which, the scholastics imagine, avail for 
compensating the punishment of purgatory or other punishments when they are 
made by those who are in mortal sin. 

36] Many arguments, likewise, can be collected to show that these passages of 
Scripture pertain in no way to scholastic satisfactions. These men imagine that 
satisfactions are works that are not due [which we are not obliged to do]; but 

Scripture, in these passages, requires works that are due [which we are obliged to 
do]. For this word of Christ, 37] Repent, is the word of a commandment. Likewise 

the adversaries write that if any one who goes to confession should refuse to 
undertake satisfactions, he does not sin, but will pay these penalties in purgatory. 
Now the following passages are, without controversy, precepts pertaining to this 

life: Repent; Bring forth fruits meet for repentance; Yield your members servants to 
righteousness. Therefore they cannot be distorted to the satisfactions which it is 

permitted to refuse. For to refuse God's commandments is not permitted. [For 
God's commands are not thus left to our discretion.] 38] Thirdly, indulgences remit 
these satisfactions, as is taught by the Chapter, De Poenitentiis et Remissione, 

beginning Quum ex eo, etc. But indulgences do not free us from the 
commandments: Repent; Bring forth fruits meet for repentance. Therefore it is 

manifest that these passages of Scripture have been wickedly distorted to apply to 
canonical satisfactions. 39] See further what follows. If the punishments of 
purgatory are satisfactions, or satispassions [sufferings sufficient], or if 

satisfactions are a redemption of the punishments of purgatory, do the passages 
also give commandment that souls be punished in purgatory? [The above-cited 

passages of Christ and Paul must also show and prove that souls enter purgatory 
and there suffer pain.] Since this must follow from the opinions of the adversaries, 
these passages should be interpreted in a new way [these passages should put on 

new coats]: Bring forth fruits meet for repentance; Repent, i.e., suffer the 
punishments of purgatory after this life. 40] But we do not care about refuting in 

more words these absurdities of the adversaries. For it is evident that Scripture 
speaks of works that are due, of the entire newness, of life, and not of these 

observances of works that are not due, of which the adversaries speak. And yet, by 
these figments they defend orders [of monks], the sale of Masses and infinite 



observances, namely, as works which, if they do not make satisfaction for guilt, yet 
make satisfaction for punishment. 

41] Since, therefore, the passages of Scripture cited do not say that eternal 

punishments are to be compensated by works that are not due, the adversaries are 
rash in affirming that these satisfactions are compensated by canonical 

satisfactions. Nor do the keys have the command to commute some punishments, 
and likewise to remit a part of the punishments. For where are such things [dreams 

and lies] read in the Scriptures? Christ speaks of the remission of sins when He 
says, Matt. 18:18: Whatsoever ye shall loose, etc. [i.e.], sin being forgiven, death 
eternal is taken away, and life eternal bestowed. Nor does Whatsoever ye shall bind 

speak of the imposing of punishments, but of retaining the sins of those who are 
not converted. 42] Moreover, the declaration of Longobard concerning remitting a 

part of the punishments has been taken from the canonical punishments; a part of 
these the pastors remitted. Although, therefore, we hold that repentance ought to 
bring forth good fruits for the sake of God's glory and command, and good fruits, 

true fastings, true prayers, true alms, etc., have the commands of God, yet in the 
Holy Scriptures we nowhere find this, namely, that eternal punishments are not 

remitted except on account of the punishment of purgatory or canonical 
satisfactions, i.e., on account of certain works not due, or that the power of the 
keys has the command to commute their punishments or to remit a portion. These 

things the adversaries were to prove. [This they will not attempt.] 

43] Besides, the death of Christ is a satisfaction not only for guilt, but also for 
eternal death, according to Hos. 13:14: O death, I will be thy death. How 

monstrous, therefore, it is to say that the satisfaction of Christ redeemed from the 
guilt, and our punishments redeem from eternal death; as the expression, I will be 
thy death, ought then to be understood, not concerning Christ, but concerning our 

works, and, indeed, not concerning the works commanded by God, but concerning 
some frigid observances devised by men! And these are said to abolish 

death, 44] even when they are wrought in mortal sin. It is incredible with what grief 
we recite these absurdities of the adversaries, which cannot but cause one who 
considers them to be enraged against such doctrines of demons, which the devil 

has spread in the Church in order to suppress the knowledge of the Law and 
Gospel, of repentance and quickening, and the benefits 45] of Christ. For of the Law 

they speak thus: "God, condescending to our weakness, has given to man a 
measure of those things to which of necessity he is bound; and this is the 

observance of precepts, so that from what is left, i.e., from works of 
supererogation, he can render satisfaction with reference to offenses that have 
been committed." Here men imagine that they can observe the Law of God in such 

a manner as to be able to do even more than the Law exacts. But Scripture 
everywhere exclaims that we are far distant from the perfection which the Law 

requires. Yet these men imagine that the Law of God has been comprised in 
outward and civil righteousness; they do not see that it requires true love to God 
"with the whole heart," etc., and condemns the entire concupiscence in the nature. 

Therefore no one does as much as the Law requires. Hence their imagination that 
we can do more is ridiculous. For although we can perform outward works not 

commanded by God's Law [which Paul calls beggarly ordinances], yet the 



confidence that satisfaction is rendered God's Law [yea, that more is done than God 
demands] is vain and wicked. 46] And true prayers, true alms, true fastings, have 

God's command; and where they have God's command, they cannot without sin be 
omitted. But these works, in so far as they have not been commanded by God's 

Law, but have a fixed form derived from human rule, are works of human traditions 
of which Christ says, Matt. 15:9: In vain they do worship Me with the 
commandments of men, such as certain fasts appointed not for restraining the 

flesh, but that, by this work, honor may be given to God, as Scotus says, and 
eternal death be made up for; likewise, a fixed number of prayers, a fixed measure 

of alms when they are rendered in such a way that this measure is a worship ex 
opere operato, giving honor to God, and making up for eternal death. For they 
ascribe satisfaction to these ex opere operato, because they teach that they avail 

even in those who are 47] in mortal sin. There are works which depart still farther 
from God's commands, as [rosaries and] pilgrimages; and of these there is a great 

variety: one makes a journey [to St. Jacob] clad in mail, and another with bare 
feet. Christ calls these "vain acts of worship," and hence they do not serve to 
appease God's displeasure, as the adversaries say. And yet they adorn these works 

with magnificent titles; they call them works of supererogation; to them the honor 
is ascribed of being a price paid instead of eternal death. 48] Thus they are 

preferred to the works of God's commandments [the true works expressly 
mentioned in the Ten Commandments]. In this way the Law of God is obscured in 

two ways, one, because satisfaction is thought to be rendered God's Law by means 
of outward and civil works, the other, because human traditions are added, whose 
works are preferred to the works of the divine Law. 

49] In the second place, repentance and grace are obscured. For eternal death is 

not atoned for by this compensation of works, because it is idle, and does not in the 
present life taste of death. Something else must be opposed to death when it tries 

us. For just as the wrath of God is overcome by faith in Christ, so death is 
overcome by faith in, Christ. Just as Paul says, 1 Cor. 15:57: But thanks be to God 
which giveth us the victory through our Lord Jesus Christ. He does not say: "Who 

giveth us the victory if we oppose our satisfactions against death." 50] The 
adversaries treat of idle speculations concerning the remission of guilt, and do not 

see how, in the remission of guilt, the heart is freed by faith in Christ from God's 
anger and eternal death. Since, therefore, the death of Christ is a satisfaction for 
eternal death, and since the adversaries themselves confess that these works of 

satisfactions are works that are not due, but are works of human traditions, of 
which Christ says, Matt. 15:9, that they are vain acts of worship, we can safely 

affirm that canonical satisfactions are not necessary by divine Law for the remission 
of guilt, or eternal punishment, or the punishment of purgatory. 

51] But the adversaries object that vengeance or punishment is necessary for 

repentance, because Augustine says that repentance is vengeance punishing, etc. 
We grant that vengeance or punishment is necessary in repentance, yet not as 
merit or price, as the adversaries imagine that satisfactions are. But vengeance is 

in repentance formally, i.e., because regeneration itself occurs by a perpetual 
mortification of the oldness of life. The saying of Scotus may indeed be very 

beautiful, that poenitentia is so called because it is, as it were, poenae tenentia, 



holding to punishment. But of what punishment, of what vengeance, does 
Augustine speak? Certainly of true punishment, of true vengeance, namely, of 

contrition, of true terrors. Nor do we here exclude the outward mortifications of the 
body, which 52] follow true grief of mind. The adversaries make a great mistake if 

they imagine that canonical satisfactions [their juggler's tricks, rosaries, 
pilgrimages, and such like] are more truly punishments than are true terrors in the 
heart. It is most foolish to distort the name of punishment to these frigid 

satisfactions, and not to refer them to those horrible terrors of conscience of which 
David says, Ps. 18:4; 2 Sam. 22:5: The sorrows of death compassed me. Who 

would not rather, clad in mail and equipped, seek the church of James, the basilica 
of Peter, etc., than bear that ineffable violence of grief which exists even in persons 
of ordinary lives, if there be true repentance? 

53] But they say that it belongs to God's justice to punish sin. He certainly punishes 
it in contrition, when in these terrors He shows His wrath. Just as David indicates 
when he prays, Ps. 6:1: O Lord, rebuke me not in Thine anger. And Jeremiah 

10:24: O Lord, correct me, but with judgment; not in Thine anger, lest Thou bring 
me to nothing. Here indeed the most bitter punishments are spoken of. And the 

adversaries acknowledge that contrition can be so great that satisfaction is not 
required. 54] Contrition is therefore more truly a punishment than is satisfaction. 
Besides, saints are subject to death, and all general afflictions, as 1 Peter 

4:17 says: For the time is come that judgment must begin at the house of God; 
and if it first begin at us, what shall the end be of them that obey not the Gospel of 

God? And although these afflictions are for the most part the punishments of sin, 
yet in the godly they have a better end, namely, to exercise them, that they may 
learn amidst trials to seek God's aid, to acknowledge the distrust of their own 

hearts, etc., as Paul says of himself, 2 Cor. 1:9: But we had the sentence of death 
in ourselves, that we should not trust in ourselves, but in God which raiseth the 

dead. And Isaiah says, 26:16: They poured out prayer when Thy chastening was 
upon them, i.e., afflictions are a discipline 55] by which God exercises the saints. 
Likewise afflictions are inflicted because of present sin, since in the saints they 

mortify and extinguish concupiscence, so that they may be renewed by the Spirit, 
as Paul says, Rom. 8:10: The body is dead because of sin, i.e., it is mortified [more 

and more every day] because of present sin which is still left in the flesh. 56] And 
death itself serves this purpose, namely, to abolish this flesh of sin, that we may 
rise absolutely new. Neither is there now in the death of the believer, since by faith 

he has overcome the terrors of death, that sting and sense of wrath of which Paul 
speaks 1 Cor. 15:56: The sting of death is sin; and the strength of sin is the Law. 

This strength of sin, this sense of wrath, is truly a punishment as long as it is 
present; without this sense of wrath, 57] death is not properly a punishment. 
Moreover, canonical satisfactions do not belong to these punishments; as the 

adversaries say that by the power of the keys a part of the punishments is 
remitted. Likewise, according to these very men, the keys remit the satisfactions, 

and the punishments on account of which the satisfactions are made. But it is 
evident that the common afflictions are not removed by the power of the keys. And 

if they wish to be understood concerning these punishments, why do they add that 
satisfaction is to be rendered in purgatory? 



58] They oppose the example of Adam, and also of David, who was punished for his 
adultery. From these examples they derive the universal rule that peculiar temporal 

punishments in the remission of sins correspond to individual sins. 59] It has been 
said before that saints suffer punishments, which are works of God; they suffer 

contrition or terrors, they also suffer other common afflictions. Thus, for example, 
some suffer punishments of their own that have been imposed by God. And these 
punishments pertain in no way to the keys, because the keys neither can impose 

nor remit them, but God, without the ministry of the keys, imposes and remits 
them [as He will]. 

Neither does the universal rule follow: Upon David a peculiar punishment was 

imposed, therefore, in addition to common afflictions, there is another punishment 
of purgatory, in which each degree corresponds to each sin. 60] Where does 

Scripture teach that we cannot be freed from eternal death except by the 
compensation of certain punishments in addition to common afflictions? But, on the 
other hand, it most frequently teaches that the remission of sins occurs freely for 

Christ's sake, that Christ is the Victor of sin and death. Therefore the merit of 
satisfaction is not to be patched upon this. And although afflictions still remain, yet 

Scripture interprets these as the mortifications of present sin [to kill and humble 
the old Adam], and not as the compensations of eternal death or as prices for 
eternal death. 

61] Job is excused that he was not afflicted on account of past evil deeds; therefore 

afflictions are not always punishments or signs of wrath. Yea, terrified consciences 
are to be taught that other ends of afflictions are more important [that they should 

learn to regard troubles far differently, namely, as signs of grace], lest they think 
that they are rejected by God when in afflictions they see nothing but God's 
punishment and anger. The other more important ends are to be considered, 

namely, that God is doing His strange work so that He may be able to do His own 
work, etc., as Isaiah 28:1ff teaches in a long discourse. 62] And when the disciples 

asked concerning the blind man who sinned, John 9:2-3, Christ replies that the 
cause of his blindness is not sin, but that the works of God should be made 
manifest in him. And in Jeremiah 49:12, it is said: They whose judgment was not to 

drink of the cup have assuredly drunken. Thus the prophets and John the Baptist 
and other saints were killed. 63] Therefore afflictions are not always punishments 

for certain past deeds, but they are the works of God, intended for our profit, and 
that the power of God might be made more manifest in our weakness [how He can 

help in the midst of death]. 

Thus Paul says, 2 Cor. 12:5,9: The strength of God is made perfect in my 
weakness. Therefore, because of God's will, our bodies ought to be sacrifices, to 
declare our obedience [and patience], and not to compensate for eternal death. for 

which God has another price, namely, 64] the death of His own Son. And in this 
sense Gregory interprets even the punishment of David when he says: If God on 

account of that sin had threatened that he, would thus be humbled by his son, why, 
when the sin was forgiven, did He fulfil that which He had threatened against him? 
The reply is that this remission was made that man might not be hindered from 

receiving eternal life, but that the example of the threatening followed, in order that 



the piety of the man might be exercised and tested even in this humility. Thus also 
God inflicted upon man death of body on account of sin, and after the remission of 

sins He did not remove it, for the sake of exercising justice, namely, in order that 
the righteousness of those who are sanctified might be exercised and tested. 

65] Nor, indeed, are common calamities [as war, famine, and similar calamities], 

properly speaking, removed by these works of canonical satisfactions, i.e., by these 
works of human traditions, which, they say, avail ex opere operato, in such a way 

that, even though they are wrought in mortal sin, 66] yet they redeem from the 
punishments. [And the adversaries themselves confess that they impose 
satisfactions, not on account of such common calamities, but on account of 

purgatory; hence, their satisfactions are pure imaginations and dreams.] And when 
the passage of Paul, 1 Cor. 11:31, is cited against us: If we would judge ourselves, 

we should not be judged by the Lord [they conclude therefrom that, if we impose 
punishment upon ourselves, God will judge us the more graciously], the word to 
judge ought to be understood of the entire repentance and due fruits, not of works 

which are not due. Our adversaries pay the penalty for despising grammar when 
they understand to judge to be the same as to make a pilgrimage clad in mail to 

the church of St. James, or similar works. To judge signifies the entire repentance; 
it signifies to condemn sins. 67] This condemnation truly occurs in contrition and 
the change of life. The entire repentance, contrition, faith, the good fruits, obtain 

the mitigation of public and private punishments and calamities, as Isaiah 1:17-
19 teaches: Cease to do evil; learn to do well, etc. Though your sins be as scarlet, 

they shall be white as snow. If ye be willing and obedient, 68] ye shall eat the good 
of the land. Neither should a most important and salutary meaning be transferred 
from the entire repentance, and from works due or commanded by God, to the 

satisfactions and works of human traditions. And this it is profitable to teach, that 
common evils are mitigated by our repentance and by the true fruits of repentance, 

by good works wrought from faith, not, as these men imagine, wrought in mortal 
sin. 69] And here belongs the example of the Ninevites, Jonah 3:10, who by their 
repentance (we speak of the entire repentance) were reconciled to God, and 

obtained the favor that their city was not destroyed. 

70] Moreover, the making mention, by the Fathers, of satisfaction, and the framing 
of canons by the councils, we have said above, was a matter of church-discipline 

instituted on account of the example. Nor did they hold that this discipline is 
necessary for the remission either of the guilt or of the punishment. For if some of 

them made mention of purgatory, they interpret it not as compensation for eternal 
punishment [which only Christ makes], not as satisfaction, but as purification of 
imperfect souls. Just as Augustine says that venial [daily] offenses are consumed, 

i.e., distrust towards God and other 71] similar dispositions are mortified. Now and 
then the writers transfer the term satisfaction from the rite itself or spectacle, to 

signify true mortification. Thus Augustine says: True satisfaction is to cut off the 
causes of sin, i.e., to mortify the flesh, likewise to restrain the flesh, not in order 
that eternal punishments may be compensated for, but so that the flesh may not 

allure to sin. 



72] Thus concerning restitution, Gregory says that repentance is false if it does not 
satisfy those whose property we have taken. For he who still steals does not truly 

grieve that he has stolen or robbed. For he is a thief or robber, so long as he is the 
unjust possessor of the property of another. This civil satisfaction is necessary, 

because it is written Eph. 4:28: Let him that stole, 73] steal no more. Likewise 
Chrysostom says: In the heart, contrition; in the mouth, confession; in the work, 
entire humility. This amounts to nothing against us. Good works ought to follow 

repentance; it ought to be repentance, not simulation, but a change of the entire 
life for the better. 

74] Likewise, the Fathers wrote that it is sufficient if once in life this public or 

ceremonial penitence occur, about which the canons concerning satisfactions have 
been made. Therefore it can be understood that they held that these canons are 

not necessary for the remission of sins. For in addition to this ceremonial penitence, 
they frequently wish that penitence be rendered otherwise, where canons of 
satisfactions were not required. 

75] The composers of the Confutation write that the abolition of satisfactions 

contrary to the plain Gospel is not to be endured. We, therefore, have thus far 
shown that these canonical satisfactions, i.e., works not due, and that are to be 

performed in order to compensate for punishment, have not 76] the command of 
the Gospel. The subject itself shows this. If works of satisfaction are works which 
are not due, why do they cite the plain Gospel? For if the Gospel would command 

that punishments be compensated for by such works, the works would already be 
due. But thus they speak in order to impose upon the inexperienced, and they cite 

testimonies which speak of works that are due, although they themselves in their 
own satisfactions prescribe works that are not due. Yea, in their schools they 
themselves concede that satisfactions can be refused without [mortal] sin. 

Therefore they here write falsely that we are compelled by the plain Gospel to 
undertake these canonical satisfactions. ' 

77] But we have already frequently testified that repentance ought to produce good 

fruits; and what the good fruits are the [Ten] Commandments teach, namely, [truly 
and from the heart most highly to esteem, fear, and love God, joyfully to call upon 

Him in need], prayer, thanksgiving, the confession of the Gospel [hearing this 
Word], to teach the Gospel, to obey parents and magistrates, to be faithful to one's 
calling, not to kill, not to retain hatred, but to be forgiving [to be agreeable and 

kind to one's neighbor], to give to the needy, so far as we can according to our 
means, not to commit fornication or adultery, but to restrain and bridle and 

chastise the flesh, not for a compensation of eternal punishment, but so as not to 
obey the devil, or offend the Holy Ghost; likewise, to speak the truth. These fruits 
have God's injunction, and ought to be brought forth for the sake of God's glory 

and command; and they have their rewards also. But that eternal punishments are 
not remitted except on account of the compensation rendered by certain traditions 

or by purgatory, Scripture does not teach. 78] Indulgences were formerly remission 
of these public observances, so that men should not be excessively burdened. But 
if, by human authority, satisfactions and punishments can be remitted, this 

compensation, therefore, is not necessary by divine Law; for a divine Law is not 



annulled by human authority. Furthermore, since the custom has now of itself 
become obsolete and the bishops have passed it by in silence, there is no necessity 

for these remissions. And yet the name indulgences remained. And just as 
satisfactions were understood not with reference to external discipline, but with 

reference to the compensation of punishment, so indulgences were incorrectly 
understood to free souls from purgatory. 79] But the keys have not the power of 
binding and loosing except upon earth, according to Matt. 16:19: Whatsoever, thou 

shalt bind on earth shall be bound in heaven, and whatsoever thou shalt loose on 
earth shall be loosed in heaven. Although, as we have said above, the keys have 

not the power to impose penalties, or to institute rites of worship, but only the 
command to remit sins to those who are converted, and to convict and 
excommunicate those who are unwilling to be converted. For just as to loose 

signifies to remit sins, so to bind signifies not to remit sins. For Christ speaks of a 
spiritual kingdom. And the command of God is that the ministers of the Gospel 

should absolve those who are converted, according to 2 Cor. 10:8: The authority 
which the Lord hath given us for edification. Therefore 80] the reservation of cases 
is a secular affair. For it is a reservation of canonical punishment; it is not a 

reservation of guilt before God in those who are truly converted. Therefore the 
adversaries judge aright when they confess that in the article of death the 

reservation of cases ought not to hinder absolution. 

81] We have set forth the sum of our doctrine concerning repentance, which we 
certainly know is godly and salutary to good minds [and highly necessary]. And if 

good men will compare our [yea, Christ's and His apostles'] doctrine with the very 
confused discussions of our adversaries, they will perceive that the adversaries 
have omitted the doctrine [without which no one can teach or learn anything that is 

substantial and Christian] concerning faith justifying and consoling godly hearts. 
They will also see that the adversaries invent many things concerning the merits of 

attrition, concerning the endless enumeration of offenses, concerning satisfactions; 
they say things (that touch neither earth nor heaven] agreeing neither with human 
nor divine law, and which not even the adversaries themselves can satisfactorily 

explain. 
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The sacrificial memorial of Christ and of his Body, the Church 

1362 The Eucharist is the memorial of Christ's Passover, the making present and the sacramental 
offering of his unique sacrifice, in the liturgy of the Church which is his Body. In all the Eucharistic Prayers 
we find after the words of institution a prayer called the anamnesis or memorial. 

1363 In the sense of Sacred Scripture the memorial is not merely the recollection of past events but the 
proclamation of the mighty works wrought by God for men.184 In the liturgical celebration of these events, 
they become in a certain way present and real. This is how Israel understands its liberation from Egypt: 
every time Passover is celebrated, the Exodus events are made present to the memory of believers so 
that they may conform their lives to them. 

1364 In the New Testament, the memorial takes on new meaning. When the Church celebrates the 
Eucharist, she commemorates Christ's Passover, and it is made present the sacrifice Christ offered once 
for all on the cross remains ever present.185 "As often as the sacrifice of the Cross by which 'Christ our 
Pasch has been sacrificed' is celebrated on the altar, the work of our redemption is carried out."186 

1365 Because it is the memorial of Christ's Passover, the Eucharist is also a sacrifice. The sacrificial 
character of the Eucharist is manifested in the very words of institution: "This is my body which is given 
for you" and "This cup which is poured out for you is the New Covenant in my blood."187 In the Eucharist 
Christ gives us the very body which he gave up for us on the cross, the very blood which he "poured out 
for many for the forgiveness of sins."188 

1366 The Eucharist is thus a sacrifice because it re-presents (makes present) the sacrifice of the cross, 
because it is its memorial and because it applies its fruit: 

[Christ], our Lord and God, was once and for all to offer himself to God the Father by his death on the altar of the cross, to 

accomplish there an everlasting redemption. But because his priesthood was not to end with his death, at the Last Supper 

"on the night when he was betrayed," [he wanted] to leave to his beloved spouse the Church a visible sacrifice (as the 

nature of man demands) by which the bloody sacrifice which he was to accomplish once for all on the cross would be re-

presented, its memory perpetuated until the end of the world, and its salutary power be applied to the forgiveness of the 

sins we daily commit.189 

1367 The sacrifice of Christ and the sacrifice of the Eucharist are one single sacrifice: "The victim is one 
and the same: the same now offers through the ministry of priests, who then offered himself on the cross; 
only the manner of offering is different." "And since in this divine sacrifice which is celebrated in the Mass, 
the same Christ who offered himself once in a bloody manner on the altar of the cross is contained and is 
offered in an unbloody manner. . . this sacrifice is truly propitiatory."190 

1368 The Eucharist is also the sacrifice of the Church. The Church which is the Body of Christ 
participates in the offering of her Head. With him, she herself is offered whole and entire. She unites 
herself to his intercession with the Father for all men. In the Eucharist the sacrifice of Christ becomes also 
the sacrifice of the members of his Body. The lives of the faithful, their praise, sufferings, prayer, and 
work, are united with those of Christ and with his total offering, and so acquire a new value. Christ's 
sacrifice present on the altar makes it possible for all generations of Christians to be united with his 
offering. 
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In the catacombs the Church is often represented as a woman in prayer, arms outstretched in the praying position. Like Christ who 
stretched out his arms on the cross, through him, with him, and in him, she offers herself and intercedes for all men. 

1369 The whole Church is united with the offering and intercession of Christ. Since he has the ministry of 
Peter in the Church, the Pope is associated with every celebration of the Eucharist, wherein he is named 
as the sign and servant of the unity of the universal Church. The bishop of the place is always responsible 
for the Eucharist, even when a priest presides; the bishop's name is mentioned to signify his presidency 
over the particular Church, in the midst of his presbyterium and with the assistance of deacons. The 
community intercedes also for all ministers who, for it and with it, offer the Eucharistic sacrifice: 

Let only that Eucharist be regarded as legitimate, which is celebrated under [the presidency of] the bishop or him to whom 

he has entrusted it.191 

Through the ministry of priests the spiritual sacrifice of the faithful is completed in union with the sacrifice of Christ the only 
Mediator, which in the Eucharist is offered through the priests' hands in the name of the whole Church in an unbloody and 
sacramental manner until the Lord himself comes.192 

1370 To the offering of Christ are united not only the members still here on earth, but also those 
already in the glory of heaven. In communion with and commemorating the Blessed Virgin Mary and all 
the saints, the Church offers the Eucharistic sacrifice. In the Eucharist the Church is as it were at the foot 
of the cross with Mary, united with the offering and intercession of Christ. 

1371 The Eucharistic sacrifice is also offered for the faithful departed who "have died in Christ but are not 
yet wholly purified,"193 so that they may be able to enter into the light and peace of Christ: 

Put this body anywhere! Don't trouble yourselves about it! I simply ask you to remember me at the Lord's altar wherever 

you are.194 

Then, we pray [in the anaphora] for the holy fathers and bishops who have fallen asleep, and in general for all who have 
fallen asleep before us, in the belief that it is a great benefit to the souls on whose behalf the supplication is offered, while 
the holy and tremendous Victim is present. . . . By offering to God our supplications for those who have fallen asleep, if 
they have sinned, we . . . offer Christ sacrificed for the sins of all, and so render favorable, for them and for us, the God 
who loves man.195 

1372 St. Augustine admirably summed up this doctrine that moves us to an ever more complete 
participation in our Redeemer's sacrifice which we celebrate in the Eucharist: 

This wholly redeemed city, the assembly and society of the saints, is offered to God as a universal sacrifice by the high 

priest who in the form of a slave went so far as to offer himself for us in his Passion, to make us the Body of so great a 

head. . . . Such is the sacrifice of Christians: "we who are many are one Body in Christ" The Church continues to 

reproduce this sacrifice in the sacrament of the altar so well-known to believers wherein it is evident to them that in what 

she offers she herself is offered.196 
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Article XXIV (XII): Of the Mass. 

At the outset we must again make the preliminary statement that we 1] do not 
abolish the Mass, but religiously maintain and defend it. For among us masses are 
celebrated every Lord's Day and on the other festivals, in which the Sacrament is 
offered to those who wish to use it, after they have been examined and absolved. 

And the usual public ceremonies are observed, the series of lessons, of prayers, 
vestments, and other like things. 

2] The adversaries have a long declamation concerning the use of the Latin 

language in the Mass, in which they absurdly trifle as to how it profits [what a great 
merit is achieved by] an unlearned hearer to hear in the faith of the Church a Mass 

which he does not understand. They evidently imagine that the mere work of 
hearing is a service, that it profits without being understood. 3] We are unwilling to 
malignantly pursue these things, but we leave them to the judgment of the reader. 

We mention them only for the purpose of stating, in passing, that also among us 
the Latin lessons and prayers are retained. 

Since ceremonies, however, ought to be observed both to teach men Scripture, and 

that those admonished by the Word may conceive faith and fear [of God, and 
obtain comfort], and thus also may pray (for these are the designs of ceremonies), 
we retain the Latin language on account of those who are learning and understand 

Latin, and we mingle with it German hymns, in order that the people also may have 
something to learn, and by which faith and fear 4] may be called forth. This custom 

has always existed in the churches. For although some more frequently, and others 
more rarely, introduced German hymns, nevertheless the people almost 
everywhere sang something in their own 5] tongue. [Therefore, this is not such a 

new departure.] It has, however, nowhere been written or represented that the act 
of hearing lessons not understood profits men, or that ceremonies profit, not 

because they teach or admonish, but ex opere operato, because they are thus 
performed or are looked upon. Away with such pharisaic opinions! [Ye sophists 

ought to be heartily ashamed of such dreams!] 

6] The fact that we hold only Public or Common Mass [at which the people also 
commune, not Private Mass] is no offense against the Church catholic. For in the 
Greek churches even today private Masses are not held, but there is only a public 

Mass, and that on the Lord's Day and festivals. In the monasteries daily Mass is 
held, but this is only public. These are the traces of former customs. For nowhere 

do the ancient writers before Gregory make mention 7] of private Masses. We now 
omit noticing the nature of their origin. It is evident that after the mendicant monks 
began to prevail, from most false opinions and on account of gain they were so 

increased that all good men for a long time desired some limit to this thing. 
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Although St. Francis wished to provide aright for this matter, as he decided that 
each fraternity should be content with a single common Mass daily, afterwards this 

was changed, either by superstition or for the sake of gain. Thus, 8] where it is of 
advantage, they themselves change the institutions of the Fathers; and afterwards 

they cite against us the authority of the Fathers. Epiphanius writes that in Asia the 
Communion was celebrated three times a week, and that there were no daily 
Masses. And indeed he says that this custom was handed down from the apostles. 

For he speaks thus: Assemblies for Communion were appointed by the apostles to 
be held on the fourth day, on Sabbath eve, and the Lord's Day. 

9] Moreover, although the adversaries collect many testimonies on this topic to 

prove that the Mass is a sacrifice, yet this great tumult of words will be quieted 
when the single reply is advanced that this line of authorities, reasons and 

testimonies, however long, does not prove that the Mass confers grace ex opere 
operato, or that, when applied on behalf of others, it merits for them the remission 
of venial and mortal sins, of guilt and punishment. This one reply overthrows all 

objections of the adversaries, not only in this Confutation, but in all writings which 
they have published concerning the Mass. 

10] And this is the issue [the principal question] of the case of which our readers 

are to be admonished, as Aeschines admonished the judges that just as boxers 
contend with one another for their position, so they should strive with their 
adversary concerning the controverted point, and not permit him to wander beyond 

the case. In the same manner our adversaries ought to be here compelled to speak 
on the subject presented. And when the controverted point has been thoroughly 

understood, a decision concerning the arguments on both sides will be very easy. 

11] For in our Confession we have shown that we hold that the Lord's Supper does 
not confer grace ex opere operato, and that, when applied on behalf of others, alive 

or dead, it does not merit for them ex opere operato the remission of sins, of guilt 
or of punishment. 12] And of this position a clear and firm proof exists in that it is 
impossible to obtain the remission of our sins on account of our own work ex opere 

operato [even when there is not a good thought in the heart], but the terrors of sin 
and death must be overcome by faith when we comfort our hearts with the 

knowledge of Christ, and believe that for Christ's sake we are forgiven, and that the 
merits and righteousness of Christ are granted us, Rom. 5:1: Being justified by 
faith, we have peace. These things are so sure and so firm that they can stand 

against all the gates of hell. 

13] If we are to say only as much as is necessary, the case has already been 
stated. For no sane man can approve that pharisaic and heathen opinion concerning 

the opus operatum. And nevertheless this opinion inheres in the people, and has 
increased infinitely the number of masses. For masses are purchased to appease 
God's wrath, and by this work they wish to obtain the remission of guilt and of 

punishment; they wish to procure whatever is necessary in every kind of life 
[health, riches, prosperity, and success in business]; they wish even to liberate the 

dead. Monks and sophists have taught this pharisaic opinion in the Church. 



14] But although our case has already been stated, yet, because the adversaries 
foolishly pervert many passages of Scripture to the defense of their errors, we shall 

add a few things on this topic. In the Confutation they have said many things 
concerning "sacrifice," although in our Confession we purposely avoided this term 

on account of its ambiguity. We have set forth what those persons whose abuses 
we condemn now understand as a sacrifice. Now, in order to explain the passages 
of Scripture that have been wickedly perverted, it is necessary in the beginning to 

set forth what a sacrifice is.15] Already for an entire period of ten years the 
adversaries have published almost infinite volumes concerning sacrifice, and yet not 

one of them thus far has given a definition of sacrifice. They only seize upon the 
name "sacrifices" either from the Scriptures or the Fathers [and where they find it 
in the Concordances of the Bible, apply it here, whether it fits or not]. Afterward 

they append their own dreams, as though indeed a sacrifice signifies whatever 
pleases them. 

What a Sacrifice Is, and What Are the Species of Sacrifice. 

[Now, lest we plunge blindly into this business, we must indicate, in the first place, 

a distinction as to what is, and what is not, a sacrifice. To know this is expedient 
and good for all Christians.] 16] Socrates, in the Phaedrus of Plato, says that he is 

especially fond of divisions, because without these nothing can either be explained 
or understood in speaking, and if he discovers any one skilful in making divisions, 
he says that he attends and follows his footsteps as those of a god. And he 

instructs the one dividing to separate the members in their very joints, lest, like an 
unskilful cook, he break to pieces some member. But the adversaries wonderfully 

despise these precepts, and, according to Plato, are truly kakoi mavgeiroi (poor 
butchers), since they break the members of "sacrifice," as can be understood when 
we have enumerated the species of sacrifice. 17] Theologians are rightly 

accustomed to distinguish between a Sacrament and a sacrifice. Therefore let the 
genus comprehending both of these be either 18] a ceremony or a sacred work. A 

Sacrament is a ceremony or work in which God presents to us that which the 
promise annexed to the ceremony offers; as, Baptism is a work, not which we offer 
to God, but in which God baptizes us, i.e., a minister in the place of God; and God 

here offers and presents the remission of sins, etc., according to the promise, Mark 
16:16: He that believeth and is baptized shall be saved. A sacrifice, on the 

contrary, is a ceremony or work which we render God in order to afford Him honor. 

19] Moreover, the proximate species of sacrifice are two, and there are no more. 
One is the propitiatory sacrifice, i.e., a work which makes satisfaction for guilt and 

punishment, i.e., one that reconciles God, or appeases God's wrath, or which merits 
the remission of sins for others. The other species is the eucharistic sacrifice, which 
does not merit the remission of sins or reconciliation, but is rendered by those who 

have been reconciled, in order that we may give thanks or return gratitude for the 
remission of sins that has been received, or for other benefits received. 

20] These two species of sacrifice we ought especially to have in view and placed 

before the eyes in this controversy, as well as in many other discussions; and 
especial care must be taken lest they be confounded. But if the limits of this book 



would suffer it, we would add the reasons for this division. For it has many 
testimonies in the Epistle to the Hebrews and elsewhere. And 21] all Levitical 

sacrifices can be referred to these members as to their own homes [genera]. For in 
the Law certain sacrifices were named propitiatory on account of their signification 

or similitude; not because they merited the remission of sins before God, but 
because they merited the remission of sins according to the righteousness of the 
Law, in order that those for whom they were made might not be excluded from that 

commonwealth [from the people of Israel]. Therefore they were called sin-offerings 
and burnt offerings for a trespass. Whereas the eucharistic sacrifices were the 

oblation, the drink-offering, thank-offerings, first-fruits, tithes. 

22] [Thus there have been in the Law emblems of the true sacrifice.] But in fact 
there has been only one propitiatory sacrifice in the world, namely, the death of 

Christ, as the Epistle to the Hebrews 10:4 teaches: It is not possible that the blood 
of bulls and of goats should take away sins. And a little after, of the [obedience 
and] will of Christ, 10:10: By the which will we are sanctified by the offering of the 

body 23]of Jesus Christ once for all. And Isaiah interprets the Law, in order that we 
may know that the death of Christ is truly a satisfaction for our sins, or expiation, 

and that the ceremonies of the Law are not; wherefore he says, Is. 53:10: When 
Thou shalt make His soul an offering for sin, He will see His seed, etc. For the word 
employed here, asham (greek), signifies a victim for transgression; which signified 

in the Law that a certain Victim was to come to make satisfaction for our sins and 
reconcile God, in order that men might know that God wishes to be reconciled to 

us, not on account of our own righteousnesses, but on account of the merits of 
another, namely, of Christ. Paul interprets the same word asham as sin, Rom. 8:3: 
For sin (God) condemned sin, i.e., He punished sin for sin, i.e., by a Victim for sin. 

The significance of the word can be the more easily understood from the customs of 
the heathen, which, we see, have been received from the misunderstood 

expressions of the Fathers. The Latins called a victim that which in great calamities, 
where God seemed to be especially enraged, was offered to appease God's wrath, 
a piaculum; and they sometimes sacrificed human victims, perhaps because they 

had heard that a human victim would appease God for the entire human race. The 
Greeks sometimes called them kaqavrmata and sometimes periyhvmata. Isaiah and 

Paul, therefore, mean that Christ became a victim, 24] i.e., an expiation, that by 
His merits, and not by our own, God might be reconciled. Therefore let this remain 
established in the case, namely, that the death of Christ alone is truly a propitiatory 

sacrifice. For the Levitical propitiatory sacrifices were so called only to signify a 
future expiation. On account of a certain resemblance, therefore, they were 

satisfactions redeeming the righteousness of the Law, lest those persons who 
sinned should be excluded from the commonwealth. But after the revelation of the 
Gospel [and after the true sacrifice has been accomplished] they had to cease; and 

because they had to cease in the revelation of the Gospel, they were not truly 
propitiations, since the Gospel was promised for this very reason, namely, to set 

forth a propitiation. 

25] Now the rest are eucharistic sacrifices, which are called sacrifices of praise, Lev. 
3:1f.; 7:11f.; Ps. 56:12f., namely, the preaching of the Gospel, faith, prayer, 

thanksgiving, confession, the afflictions of saints, yea, all good works of saints. 



These sacrifices are not satisfactions for those making them, or applicable on behalf 
of others, so as to merit for these, ex opere operato, the remission of sins or 

reconciliation. For they are made by those who have been reconciled. 26] And such 
are the sacrifices of the New Testament, as Peter teaches, 1 Pet. 2:5: An holy 

priesthood, to offer up spiritual sacrifices. Spiritual sacrifices, however, are 
contrasted not only with those of cattle, but even with human works offered ex 
opere operato, because spiritual refers to the movements of the Holy Ghost in us. 

Paul teaches the same thing Rom. 12:1:Present your bodies a living sacrifice, holy, 
acceptable, which is your reasonable service. Reasonable service signifies, however, 

a service in which God is known, and apprehended by the mind, as happens in the 
movements of fear and trust towards God. Therefore it is opposed not only to the 
Levitical service, in which cattle are slain, but also to a service in which a work is 

imagined to be offered ex opere operato, The Epistle to the Hebrews 13:15, teaches 
the same thing: By Him, therefore, let us offer the sacrifice of praise to God 

continually; and he adds the interpretation, that is, the fruit of our lips, giving 
thanks to His name. He bids us offer praises, i.e., prayer, thanksgiving, confession, 
and the like. These avail not ex opere operato, but on account of faith. This is 

taught by the clause: By Him let us offer, i.e., by faith in Christ. 

27] In short, the worship of the New Testament is spiritual, i.e., it is the 
righteousness of faith in the heart and the fruits of faith. It accordingly abolishes 

the Levitical services. [In the New Testament no offering avails ex opere 
operato, sine bono motu utentis, i.e., on account of the work, without a good 

thought in the heart.] And Christ says, John 4:23. 24: True worshipers shalt 
worship the Father in spirit and in truth; for the Father seeketh such to worship 
Him. God is a Spirit; and they that worship Him must worship Him in spirit and in 

truth [that is, from the heart, with heartfelt fear and cordial faith]. This passage 
clearly condemns [as absolutely devilish, pharisaical, and antichristian] opinions 

concerning sacrifices which, they imagine, avail ex opere operato, and teaches that 
men ought to worship in spirit, i.e., with the dispositions of the heart and by faith. 
[The Jews also did not understand their ceremonies aright, and imagined that they 

were righteous before God when they had wrought works ex opere operato. Against 
this the prophets contend with the greatest earnestness.] Accordingly, 28] the 

prophets also in the Old Testament condemn the opinion of the people concerning 
theopus operatum, and teach the righteousness and sacrifices of the Spirit. Jer. 
7:22-23: For I spoke not unto your fathers, nor commanded them, in the day that I 

brought them out of the land of Egypt, concerning burnt offerings or sacrifices; but 
this thing commanded I them, saying, Obey My voice, and I will be your God, etc. 

How do we suppose that the Jews received this arraignment, which seems to 
conflict openly with Moses? For it was evident that God had given the fathers 
commands concerning burnt offerings and victims. But Jeremiah condemns the 

opinion concerning sacrifices which God had not delivered, namely, that these 
services should please Him ex opere operato. But he adds concerning faith that God 

had commanded this: Hear Me, i.e., believe Me that I am your God; that I wish to 
become thus known when I pity and aid; neither have I need of your victims; 

believe that I wish to be God the Justifier and Savior, not on account of works, but 
on account of My word and promise; truly and from the heart seek and expect aid 
from Me. 



29] Ps. 50:13,15, which rejects the victims and requires prayer, also condemns the 
opinion concerning the opus operatum: Will I eat the flesh of bulls? etc. Call upon 

Me in the day of trouble; I will deliver thee, and thou shalt glorify Me. The Psalmist 
testifies that this is true service, that this is true honor, if we call upon Him from 

the heart. 

Likewise Ps. 40:6: Sacrifice and offering Thou didst not desire; mine ears hast Thou 
opened, i.e., Thou hast offered to me Thy Word that I might hear it, and Thou dost 

require that I believe Thy Word and Thy promises, that Thou truly desirest to pity, 
to bring aid, etc. Likewise Ps. 51:16-17: Thou delightest not in burnt offering. The 
sacrifices of God are a broken spirit; a broken and a contrite heart, O God, Thou 

wilt not despise. Likewise Ps. 4:5: Offer the sacrifices of righteousness, and put 
your trust [hope, V.] in the Lord. He bids us hope, and says that this is a righteous 

sacrifice, signifying that other sacrifices are not true and righteous sacrifices. 
And Ps. 116:17: I will offer to Thee the sacrifices of thanksgiving, and will call upon 
the name of the Lord. They call invocation a sacrifice of thanksgiving. 

30] But Scripture is full of such testimonies as teach that sacrifices ex opere 

operato do not reconcile God. Accordingly the New Testament, since Levitical 
services have been abrogated, teaches that new and pure sacrifices will be made, 

namely, faith, prayer, thanksgiving, confession, and the preaching of the Gospel, 
afflictions on account of the Gospel, and the like. 

31] And of these sacrifices Malachi 1:11 speaks: From the rising of the sun even 

unto the going down of the same My name shall be great among the Gentiles; and 
in every place incense shall be offered unto My name and a pure offering. The 
adversaries perversely apply this passage to the Mass, and quote the authority of 

the Fathers. A reply, however, is easy, for even if it spoke most particularly of the 
Mass, it would not follow that the Mass justifies ex opere operato, or that, when 

applied to others, it merits the remission of sins, etc. The prophet says nothing of 
those things which the monks and sophists impudently fabricate. 32] Besides, the 
very words of the prophet express his meaning. For they first say this, namely, that 

the name of the Lord will be great. This is accomplished by the preaching of the 
Gospel. For through this the name of Christ is made known, and the mercy of the 

Father, promised in Christ, is recognized. The preaching of the Gospel produces 
faith in those who receive the Gospel. They call upon God, they give thanks to God, 
they bear afflictions for their confession, they produce good works for the glory of 

Christ. Thus the name of the Lord becomes great among the Gentiles. 
Therefore incense and a pure offering signify not a ceremony ex opere operato [not 

the ceremony of the Mass alone], but all those sacrifices through which the name of 
the Lord becomes great, namely, faith, invocation, the preaching 33] of the Gospel, 
confession, etc. And if any one would have this term embrace the ceremony [of the 

Mass], we readily concede it, provided he neither understands the ceremony alone, 
nor teaches that the ceremony profits ex opere operato. For just as among the 

sacrifices of praise, i.e., among the praises of God, we include the preaching of the 
Word, so the reception itself of the Lord's Supper can be praise or thanksgiving; but 
it does not justify ex opere operato; neither is it to be applied to others so as to 

merit for them the remission of sins. But after a while we shall explain how even a 



ceremony is a sacrifice. Yet, as Malachi speaks of all the services of the New 
Testament, and not only of the Lord's Supper; likewise, as he does not favor the 

pharisaic opinion of the opus operatum, he is not against us, but rather aids us. For 
he requires services of the heart, through which the name of the Lord becomes 

truly great. 

34] Another passage also is cited from Malachi 3:3: And He shall purify the sons of 
Levi, and purge them as gold and silver, that they may offer unto the Lord an 

offering of righteousness. This passage clearly requires the sacrifices of the 
righteous, and hence does not favor the opinion concerning the opus operatum. But 
the sacrifices of the sons of Levi, i.e., of those teaching in the New Testament, are 

the preaching of the Gospel, and the good fruits of preaching, as Paul says, Rom. 
15:16: Ministering the Gospel of God, that the offering up of the Gentiles might be 

acceptable, being sanctified by the Holy Ghost, i.e., that, the Gentiles might be 
offerings acceptable to God by faith, etc. For in the Law the slaying of victims 
signified both the death of Christ and the preaching of the Gospel, by which this 

oldness of flesh should be mortified, and the new and eternal life be begun in us. 

But the adversaries everywhere perversely apply the name sacrifice to the 
ceremony alone. They omit the preaching of the Gospel, faith, prayer, and similar 

things, although the ceremony has been established on account of these, and the 
New Testament ought to have sacrifices of the heart, and not ceremonials for sin 
that are to be performed after the manner of the Levitical priesthood. 

35] They cite also the daily sacrifice (cf. Ex. 29:38f.; Dan. 8:11f.; 12:11), that, just 
as in the Law there was a daily sacrifice so the Mass ought to be a daily sacrifice of 
the New Testament. The adversaries have managed well if we permit ourselves to 

be overcome by allegories. It is evident, however, that allegories do not produce 
firm proofs [that in matters so highly important before God we must have a sure 

and clear word of God, and not introduce by force obscure and foreign passages; 
such uncertain explanations do not stand the test of God's judgment]. Although we 
indeed readily suffer the Mass to be understood as a daily sacrifice, provided that 

the entire Mass be understood, i.e., the ceremony with the preaching of the Gospel, 
faith, invocation, and thanksgiving. For these joined together are a daily sacrifice of 

the New Testament, because the ceremony [of the Mass, or the Lord's Supper] was 
instituted on account of these things; neither is it to be separated from these. Paul 
says accordingly, 1 Cor. 11:26: As often as ye eat this bread and drink this cup, ye 

do show the Lord's death till He come. But it in no way follows from this Levitical 
type that a ceremony justifying ex opere operato is necessary, or ought to be 

applied on behalf of others, that it may merit for them the remission of sins. 

36] And the type aptly represents not only the ceremony, but also the preaching of 
the Gospel. In Num. 28:4f. three parts of that daily sacrifice are represented, the 
burning of the lamb, the libation, and the oblation of wheat flour. The Law had 

pictures or shadows of future things. Accordingly, in this spectacle Christ and the 
entire worship of the New Testament are portrayed. The burning of the lamb 

signifies the death of Christ. The libation signifies that everywhere in the entire 
world, by the preaching of the Gospel, believers are sprinkled with the blood of that 



Lamb, i.e., sanctified, as Peter says, 1 Pet. 1:2: Through sanctification of the Spirit, 
unto obedience and sprinkling of the blood of Jesus Christ. The oblation of wheat 

flour signifies faith, prayer, and thanksgiving in hearts. 37] As, therefore, in the Old 
Testament, the shadow is perceived, so in the New the thing signified should be 

sought, and not another type, as sufficient for a sacrifice. 

38] Therefore, although a ceremony is a memorial of Christ's death, nevertheless it 
alone is not the daily sacrifice; but the memory itself is the daily sacrifice, i.e., 

preaching and faith, which truly believes that, by the death of Christ, God has been 
reconciled. A libation is required, i.e., the effect of preaching, in order that, being 
sprinkled by the Gospel with the blood of Christ, we may be sanctified, as those put 

to death and made alive. Oblations also are required, i.e., thanksgiving, 
confessions, and afflictions. 

Thus the pharisaic opinion 39] of the opus operatum being cast aside, let us 

understand that spiritual worship and a daily sacrifice of the heart are signified, 
because in the New Testament the substance of good things should be sought for 
[as Paul says: In the Old Testament is the shadow of things to come, but the body 

and the truth is in Christ], i.e., the Holy Ghost, mortification, and 
quickening. 40] From these things it is sufficiently apparent that the type of the 

daily sacrifice testifies nothing against us, but rather for us, because we seek for all 
the parts signified by the daily sacrifice. [We have clearly shown all the parts that 
belonged to the daily sacrifice in the law of Moses, that it must mean a true cordial 

offering, not an opus operatum.] The adversaries falsely imagine that the ceremony 
alone is signified, and not also the preaching of the Gospel, mortification, and 

quickening of heart, etc. [which is the best part of the Mass, whether they call it a 
sacrifice or anything else]. 

41] Now, therefore, good men will be able to judge readily that the complaint 

against us that we abolish the daily sacrifice is most false. Experience shows what 
sort of Antiochi they are who hold power in the Church; who under the pretext of 
religion assume to themselves the kingdom of the world, and who rule without 

concern for religion and the teaching of the Gospel; who wage war like kings of the 
world, and 42] have instituted new services in the Church. For in the Mass the 

adversaries retain only the ceremony, and publicly apply this to sacrilegious gain. 
Afterward they feign that this work, as applied on behalf of others, 43] merits for 
them grace and all good things. In their sermons they do not teach the Gospel, 

they do not console consciences, they do not show that sins are freely remitted for 
Christ's sake; but they set forth the worship of saints, human satisfactions, human 

traditions, and by these they affirm that men are justified before God. And although 
some of these traditions are manifestly godless, nevertheless they defend them by 
violence. If any preachers wish to be regarded more learned, they treat of 

philosophical questions, which neither the people nor even those who propose them 
understand. Lastly, those who are more tolerable teach the Law, and say nothing 

concerning the righteousness of faith. 

44] The adversaries in the Confutation make a great ado concerning the desolation 
of churches, namely, that the altars stand unadorned, without candles and without 



images. These trifles they regard as ornaments to churches. [Although it is not true 
that we abolish all such outward ornaments; yet, even if it were so, Daniel is not 

speaking of such things as are altogether external and do not belong to the 
Christian Church.] It is a far different desolation 45] which Daniel 11:31; 12:11, 

means namely, ignorance of the Gospel. For the people, overwhelmed by the 
multitude and variety of traditions and opinions, were in no way able to 
embrace 46] the sum of Christian doctrine. [For the adversaries preach mostly of 

human ordinances, whereby consciences are led from Christ to confidence in their 
own works.] For who of the people ever understood the doctrine of repentance of 

which the adversaries treat? And yet this is the chief topic of Christian doctrine. 

Consciences were tormented by the enumeration of offenses and by satisfactions. 
Of faith, by which we freely receive the remission of sins, no mention whatever was 

made by the adversaries. Concerning the exercises of faith, struggling with despair, 
and the free remission of sins for Christ's sake, all the books and all the sermons of 
the adversaries were silent [worse than worthless, and, moreover, caused untold 

damage]. 47] To these, the horrible profanation of the masses and many other 
godless services in the churches were added. This is the desolation which Daniel 

describes. 

48] On the contrary, by the favor of God, the priests among us attend to the 
ministry of the Word, teach the Gospel concerning the blessings of Christ, and show 
that the remission of sins occurs freely for Christ's sake. This doctrine brings sure 

consolation to consciences. The doctrine of [the Ten Commandments and] good 
works which God commands is also added. The worth and use of the Sacraments 

are declared. 

49] But if the use of the Sacrament would be the daily sacrifice, nevertheless we 
would retain it rather than the adversaries, because with them priests hired for pay 

use the Sacrament. With us there is a more frequent and more conscientious use. 
For the people use it, but after having first been instructed and examined. For men 
are taught concerning the true use of the Sacrament that it was instituted for the 

purpose of being a seal and testimony of the free remission of sins, and that, 
accordingly, it ought to admonish alarmed consciences to be truly confident and 

believe that their sins are freely remitted. Since, therefore, we retain both the 
preaching of the Gospel and the lawful use of the Sacrament, the daily sacrifice 
remains with us. 

50] And if we must speak of the outward appearance, attendance upon church is 

better among us than among the adversaries. For the audiences are held by useful 
and clear sermons. But neither the people nor the teachers have ever understood 

the doctrine of the adversaries. [There is nothing that so attaches people to the 
church as good preaching. But our adversaries preach their people out of the 
churches; for they teach nothing of the necessary parts of Christian doctrine; they 

narrate the legends of saints and other fables.] And 51] the true adornment of the 
churches is godly, useful, and clear doctrine, the devout use of the Sacraments, 

ardent prayer, and the like. Candles, golden vessels [tapers, altar-cloths, images), 
and similar adornments are becoming, but they are not the adornment that 



properly belongs to the Church. But if the adversaries make worship consist in such 
matters, and not in the preaching of the Gospel, in faith, and the conflicts of faith, 

they are to be numbered among those whom Daniel describes as worshiping their 
God with gold and silver, Dan. 11:38. 

52] They quote also from the Epistle to the Hebrews 5:1: Every high priest taken 

from among men is ordained for men in things pertaining to God that he may offer 
both gifts and sacrifices for sins. Hence they conclude that, since in the New 

Testament there are high priests and priests, it follows that there is also a sacrifice 
for sins. This passage particularly makes an impression on the unlearned, especially 
when the pomp of the priesthood [the garments of Aaron, since in the Old 

Testament there were many ornaments of gold, silver, and purple] and the 
sacrifices of the Old Testament are spread before the eyes. This resemblance 

deceives the ignorant, so that they judge that, according to the same manner, a 
ceremonial sacrifice ought to exist among us, which should be applied on behalf of 
the sins of others, just as in the Old Testament. Neither is the service of the masses 

and the rest of the polity of the Pope anything else than false zeal in behalf of the 
misunderstood Levitical polity. (They have not understood that the New Testament 

is occupied with other matters, and that, if such ceremonies are used for the 
training of the young, a limit must be fixed for them.] 

53] And although our belief has its chief testimonies in the Epistle to the Hebrews, 
nevertheless the adversaries distort against us mutilated passages from this 

Epistle, as in this very passage, where it is said that every high priest is ordained to 
offer sacrifices for sins. Scripture itself immediately adds that Christ is High 

Priest, Heb. 5:5-6,10. The preceding words speak of the Levitical priesthood, and 
signify that the Levitical priesthood was an image of the priesthood of Christ. For 
the Levitical sacrifices for sins did not merit the remission of sins before God; they 

were only an image of the sacrifice of Christ, which was to be the one propitiatory 
sacrifice, as we have said above. 54] Therefore the Epistle is occupied to a great 

extent with the topic that the ancient priesthood and the ancient sacrifices were 
instituted not for the purpose of meriting the remission of sins before God or 
reconciliation, but only to signify the future sacrifice of Christ alone. 55] For in the 

Old Testament it was necessary for saints to be justified by faith derived from the 
promise of the remission of sins that was to be granted for Christ's sake, just as 

saints are also justified in the New Testament. From the beginning of the world it 
was necessary for all saints to believe that Christ would be the promised offering 

and satisfaction for sins, as Isaiah 53:10 teaches: When Thou shalt make His soul 
an offering for sin. 

56] Since, therefore, in the Old Testament, sacrifices did not merit reconciliation, 
unless by a figure (for they merited civil reconciliation), but signified the coming 

sacrifice, it follows that Christ is the only sacrifice applied on behalf of the sins of 
others. Therefore, in the New Testament no sacrifice is left to be applied for the 

sins of others, except the one sacrifice of Christ upon the cross. 

57] They altogether err who imagine that Levitical sacrifices merited the remission 
of sins before God, and, by this example in addition to the death of Christ, require 



in the New Testament sacrifices that are to be applied on behalf of others. This 
imagination absolutely destroys the merit of Christ's passion and the righteousness 

of faith, and corrupts the doctrine of the Old and New Testaments, and instead of 
Christ makes for us other mediators and propitiators out of the priests and 

sacrificers, who daily sell their work in the churches. 

58] Therefore, if any one would thus infer that in the New Testament a priest is 
needed to make offering for sins, this must be conceded only of Christ. And the 

entire Epistle to the Hebrews confirms this explanation. And if, in addition to the 
death of Christ, we were to seek for any other satisfaction to be applied for the sins 
of others and to reconcile God, this would be nothing more than to make other 

mediators in addition to Christ. 59] Again, as the priesthood of the New Testament 
is the ministry of the Spirit, as Paul teaches 2 Cor. 3:6, it, accordingly, has but the 

one sacrifice of Christ, which is satisfactory and applied for the sins of others. 
Besides, it has no sacrifices like the Levitical, which could be applied ex opere 
operato on behalf of others; but it tenders to others the Gospel and the 

Sacraments, that by means of these they may conceive faith and the Holy Ghost, 
and be mortified and quickened, because the ministry of the Spirit conflicts with the 

application of anopus operatum. [For, unless there is personal faith and a life 
wrought by the Holy Spirit, the opus operatum of another cannot render me godly 
nor save me.] For the ministry of the Spirit is that through which the Holy Ghost is 

efficacious in hearts; and therefore this ministry is profitable to others, when it is 
efficacious in them, and regenerates and quickens them. This does not occur by the 

application ex opere operato of the work of another on behalf of others. 

60] We have shown the reason why the Mass does not justify ex opere operato, 
and why, when applied on behalf of others, it does not merit remission, because 
both conflict with the righteousness of faith. For it is impossible that remission of 

sins should occur, and the terrors of death and sin be overcome by any work or 
anything, except by faith in Christ, according to Rom. 5:1: Being justified by faith, 

we have peace 

61] In addition, we have shown that the Scriptures, which are cited against us, in 
no way favor the godless opinion of the adversaries concerning the opus operatum. 

All good men among all nations can judge this. 62] Therefore the error of Thomas 
is to be rejected, who wrote: That the body of the Lord, once offered on the cross 
for original debt, is continually offered for daily offenses on the altar, in order that, 

in this, the Church might have 63] a service whereby to reconcile God to herself. 
The other common errors are also to be rejected, as, that the Mass ex opere 

operato confers grace upon one employing it; likewise, that when applied for 
others, even for wicked persons, provided they do not interpose an obstacle, it 
merits for them the remission of sins, of guilt and punishment. All these things are 

false and godless, and lately invented by unlearned monks, and obscure the glory 
of Christ's passion and the righteousness of faith. 

64] And from these errors infinite others sprang, as, that the masses avail when 

applied for many, just as much as when applied individually. The sophists have 
particular degrees of merit, just as money-changers have grades of weight for gold 



or silver. Besides, they sell the Mass, as a price for obtaining what each one seeks: 
to merchants, that business may be prosperous; to hunters, that hunting may be 

successful; and infinite other things. Lastly, they apply it also to the dead; by the 
application of the Sacrament they liberate souls from the pains of purgatory; 

although without faith the Mass is of service not even to the living. 65] Neither are 
the adversaries able to produce even one syllable from the Scriptures in defense of 
these fables which they teach with great authority in the Church; neither do they 

have the testimonies of the ancient Church nor of the Fathers. [Therefore they are 
impious and blind people who knowingly despise and trample under foot the plain 

truth of God.] 

What the Fathers Thought concerning Sacrifice. 

66] And since we have explained the passages of Scripture which are cited against 
us, we must reply also concerning the Fathers. We are not ignorant that the Mass is 

called by the Fathers a sacrifice; but they do not mean that the Mass confers 
grace ex opere operato, and that, when applied on behalf of others, it merits for 
them the remission of sins, of guilt and punishment. Where are such monstrous 

stories to be found in the Fathers? But they openly testify that they are speaking of 
thanksgiving. Accordingly they call it a eucharist. 67] We have said above, 

however, that a eucharistic sacrifice does not merit reconciliation, but is made by 
those who have been reconciled, just as afflictions do not merit reconciliation, but 
are eucharistic sacrifices when those who have been reconciled endure them. 

And this reply, in general, to the sayings of the Fathers defends us sufficiently 
against the adversaries. For it is certain that these figments concerning the merit of 
the opus operatum are found nowhere in the Fathers. But in order that the whole 

case may be the better understood, we also shall state those things concerning the 
use of the Sacrament which actually harmonize with the Fathers and Scripture. 

Of the Use of the Sacrament, and of Sacrifice. 

68] Some clever men imagine that the Lord's Supper was instituted for two 

reasons. First, that it might be a mark and testimony of profession, just as a 
particular shape of hood is the sign of a particular profession. Then they think that 
such a mark was especially pleasing to Christ, namely, a feast to signify mutual 

union and friendship among Christians, because banquets are signs of covenant and 
friendship. But this is a secular view; neither does it show the chief use of the 

things delivered by God; it speaks only of the exercise of love, which men, however 
profane and worldly, understand; it does not speak of faith, the nature of which few 

understand. 

69] The Sacraments are signs of God's will toward us, and not merely signs of men 
among each other; and they are right in defining that Sacraments in the New 
Testament are signs of grace. And because in a sacrament there are two things, a 

sign and the Word, the Word, in the New Testament, is the promise of grace added. 
The promise of the New Testament is the promise of the remission of sins, as the 

text, Luke 22:19, says: This is My body, which is given for you. This cup is the New 



Testament in My blood, which is shed for many for the remission of 
sins. 70] Therefore the Word offers the remission of sins. And a ceremony is, as it 

were, a picture or seal, as Paul, Rom. 4:11, calls it, of the Word, making known the 
promise. Therefore, just as the promise is useless unless it is received by faith, so a 

ceremony is useless unless such faith is added as is truly confident that the 
remission of sins is here offered. And this faith encourages contrite minds. And just 
as the Word has been given in order to excite this faith, so the Sacrament has been 

instituted in order that the outward appearance meeting the eyes might move the 
heart to believe [and strengthen faith]. For through these, namely, through Word 

and Sacrament, the Holy Ghost works. 

71] And such use of the Sacrament, in which faith quickens terrified hearts, is a 
service of the New Testament, because the New Testament requires spiritual 

dispositions, mortification and quickening. [For according to the New Testament the 
highest service of God is rendered inwardly in the heart.] And for this use Christ 
instituted it, since He commanded them thus to do in remembrance of Him. 72] For 

to remember Christ is not the idle celebration of a show [not something that is 
accomplished only by some gestures and actions], or one instituted for the sake of 

example, as the memory of Hercules or Ulysses is celebrated in tragedies, but it is 
to remember the benefits of Christ and receive them by faith, so as to be quickened 
by them. Psalm 111:4-5 accordingly says: He hath made His wonderful works to be 

remembered: the Lord is gracious and full of compassion. He hath given meat unto 
them that fear Him. For it signifies that the will and mercy of God should be 

discerned in the 73] ceremony. But that faith which apprehends mercy quickens. 
And this is the principal use of the Sacrament, in which it is apparent who are fit for 
the Sacrament, namely, terrified consciences, and how they ought to use it. 

74] The sacrifice [thank-offering or thanksgiving] also is added. For there are 

several ends for one object. After conscience encouraged by faith has perceived 
from what terrors it is freed, then indeed it fervently gives thanks for the benefit 

and passion of Christ, and uses the ceremony itself to the praise of God, in order by 
this obedience to show its gratitude; and testifies that it holds in high esteem the 
gifts of God. Thus the ceremony becomes a sacrifice of praise. 

75] And the Fathers, indeed, speak of a two-fold effect, of the comfort of 
consciences, and of thanksgiving, or praise. The former of these effects pertains to 
the nature [the right use] of the Sacrament; the latter pertains to the sacrifice. Of 

consolation Ambrose says: Go to Him and be absolved, because He is the remission 
of sins. Do you ask who He is? Hear Him when He says, John 6:35: I am the Bread 

of life; he that cometh to Me shall never hunger; and he that believeth on He shall 
never thirst. This passage testifies that in the Sacrament the remission of sins is 
offered; it also testifies that this ought to be received by faith. Infinite testimonies 

to this effect are found in the Fathers, all of which the adversaries pervert to 
the opus operatum, and to a work to be applied on behalf of others; although the 

Fathers clearly require faith, and speak of the consolation belonging to every one, 
and not of the application. 



76] Besides these, expressions are also found concerning thanksgiving, such as 
that most beautifully said by Cyprian concerning those communing in a godly 

way. Piety, says he, in thanking the Bestower of such abundant blessing, makes a 
distinction between what has been given and what has been forgiven, i.e., piety 

regards both what has been given and what has been forgiven, i.e., it compares the 
greatness of God's blessings and the greatness of our evils, sin and death, with 
each other, and gives thanks, etc. And hence the term eucharist arose in the 

Church. 77] Nor indeed is the ceremony itself, the giving of thanks ex opere 
operato, to be applied on behalf of others, in order to merit for them the remission 

of sins, etc., in order to liberate the souls of the dead. These things conflict with the 
righteousness of faith; as though, without faith, a ceremony can profit either the 
one performing it or others. 

Of the Term Mass. 

78] The adversaries also refer us to philology. From the names of the Mass they 
derive arguments which do not require a long discussion. For even though the Mass 
be called a sacrifice, it does not follow that it must confer grace ex opere operato, 

or, when applied on behalf of others, merit for them the remission of sins, 
etc. 79] Leitourgiva, they say, signifies a sacrifice, and the Greeks call the Mass, 

liturgy. Why do they here omit the old appellation synaxis, which shows that the 
Mass was formerly the communion of many? But let us speak of the 
word liturgy. 80] This word does not properly signify a sacrifice, but rather the 

public ministry, and agrees aptly with our belief, namely, that one minister who 
consecrates tenders the body and blood of the Lord to the rest of the people, just 

as one minister who preaches tenders the Gospel to the people, as Paul says, 1 
Cor. 4:1: Let a man so account of us as of the ministers of Christ and stewards of 
the mysteries of God, i.e., of the Gospel and the Sacraments. And 2 Cor. 5:20: We 

are ambassadors for Christ, as 81] though God did beseech you by us; we pray you 
in Christ's stead, Be ye reconciled to God. Thus the term leitourgia agrees aptly 

with the ministry. For it is an old word, ordinarily employed in public civil 
administrations, and signified to the Greeks public burdens, as tribute, the expense 
of equipping a fleet, or similar things, as the oration of Demosthenes, For Leptines, 

testifies, all of which is occupied with the discussion of public duties and 
immunities: ((greek)), i.e.: He will say that some unworthy men, having found an 

immunity, have withdrawn from public burdens. And thus they spoke in the time of 
the Romans, as the rescript of Pertinax, On the Law of Exemption, shows: 

((greek), Even though the number of children does not liberate parents from all 
public burdens. And the Commentary upon Demosthenes states that leitourgia is a 
kind of tribute, the expense of the games, the expense of equipping vessels, of 

attending to the gymnasia and similar public offices. 82] And Paul in 2 Cor. 
9:12 employs it for a collection. The taking of the collection not only supplies those 

things which are wanting to the saints, but also causes them to give more thanks 
abundantly to God, etc. And in Phil. 2:25 he calls Epaphroditus a ((greek)), one 
who ministered to my wants, 83] where assuredly a sacrificer cannot be 

understood. But there is no need of more testimonies, since examples are 
everywhere obvious to those reading the Greek writers, in whom leitourgia is 

employed for public civil burdens or ministries. And on account of the diphthong, 



grammarians do not derive it from lite, which signifies prayers, but from public 
goods, which they call leita, so that leitourgeo means, I attend to, I administer 

public goods. 

84] Ridiculous is their inference that, since mention is made in the Holy Scriptures 
of an altar, therefore the Mass must be a sacrifice; for the figure of an altar is 

referred to by Paul only by way of comparison. 85] And they fabricate that the Mass 
has been so called from an altar (midzbeah). What need is there of an etymology 

so far fetched, unless it be to show their knowledge of the Hebrew language? What 
need is there to seek the etymology from a distance, when the term Mass is found 
in Deut. 16:10, where it signifies the collections or gifts of the people, not the 

offering of the priest? For individuals coming to the celebration 86] of the Passover 
were obliged to bring some gift as a contribution. In the beginning the Christians 

also retained this custom. Coming together, they brought bread, wine, and other 
things, as the Canons of the Apostles testify. Thence a part was taken to be 
consecrated; the rest was distributed to the poor. With this custom they also 

retained Mass as the name of the contributions. And on account of such 
contributions it appears also that the Mass was elsewhere called agape, unless one 

would prefer that it was so called on account of the common feast. 87] But let us 
omit these trifles. For it is ridiculous that the adversaries should produce such 
trifling conjectures concerning a matter of such great importance. For although the 

Mass is called an offering, in what does the term favor the dreams concerning 
the opus operatum, and the application which, they imagine, merits for others the 

remission of sins? And it can be called an offering for the reason that prayers, 
thanksgivings, and the entire worship are there offered, as it is also called a 
eucharist. But neither ceremonies nor prayers profit ex opere operato, without 

faith. Although we are disputing here not concerning prayers, but particularly 
concerning the Lord's Supper. 

[Here you can see what rude asses our adversaries are. They say that the 

term missa is derived from the term misbeach, which signifies an altar; hence we 
are to conclude that the Mass is a sacrifice; for sacrifices are offered on an altar. 
Again, the word liturgia, by which the Greeks call the Mass, is also to denote a 

sacrifice. This claim we shall briefly answer. All the world sees that from such 
reasons this heathenish and antichristian error does not follow necessarily, that the 

Mass benefitsex opere operato sine bono motu utentis. Therefore they are asses, 
because in such a highly important matter they bring forward such silly things. Nor 

do the asses know any grammar. For missa and liturgia do not mean 
sacrifice. Missa, in Hebrew, denotes a joint contribution. For this may have been a 
custom among Christians, that they brought meat and drink for the benefit of the 

poor to their assemblies. This custom was derived from the Jews, who had to bring 
such contributions on their festivals; these they called missa. Likewise, liturgia, in 

Greek, really denotes an office in which a person ministers to the congregation. 
This is well applied to our teaching, because with us the priest, as a common 
servant of those who wish to commune, ministers to them the holy Sacrament. 

Some think that missa is not derived from the Hebrew, but signifies as much 

as remissio, the forgiveness of sin. For, the communion being ended, the 



announcement used to be made: Ite, missa est: Depart, you have forgiveness of 
sins. They cite, as proof that this is so, the fact that the Greeks used to say: Lais 

Aphesis ((greek)), which also means that they had been pardoned. If this were so, 
it would be an excellent meaning; for in connection with this ceremony forgiveness 

of sins must always be preached and proclaimed. But the case before us is little 
aided, no matter what the meaning of the wordmissa is.] 

88] The Greek canon says also many things concerning the offering, but it shows 

plainly that it is not speaking properly of the body and blood of the Lord, but of the 
whole service, of prayers and thanksgivings. For it says thus: ((greek)). When this 
is rightly understood, it gives no offense. For it prays that we be made worthy to 

offer prayers and supplications and bloodless sacrifices for the people. For he calls 
even prayers bloodless sacrifices. Just as also a little afterward: [((greek)),We 

offer, he says, this reasonable and bloodless service. For they explain this inaptly 
who would rather interpret this of a reasonable sacrifice, and transfer it to the very 
body of Christ, although the canon speaks of the entire worship, and in opposition 

to the opus operatum Paul has spoken of logike latreia (Rom 12:1) [reasonable 
service], namely, of the worship of the mind, of fear, of faith, of prayer, of 

thanksgiving, etc. 

Of the Mass for the Dead. 

89] Our adversaries have no testimonies and no command from Scripture for 
defending the application of the ceremony for liberating the souls of the dead, 

although from this they derive infinite revenue. Nor, indeed, is it a light sin to 
establish such services in the Church without the command of God and without the 
example of Scripture, and to apply to the dead the Lord's Supper, which was 

instituted for commemoration and preaching among the living [for the purpose of 
strengthening the faith of those who use the ceremony]. This is to violate the 

Second Commandment, by abusing God's name. 

For, in the first place, it is a dishonor to the Gospel to hold that a ceremony ex 
opere operato, without faith, is a sacrifice reconciling God, and making satisfaction 
for sins. It is horrible saying to ascribe as much to the work of a priest as to the 

death of Christ. Again, sin and death cannot be overcome unless by faith in Christ, 
as Paul teaches, Rom. 5:1: Being justified by faith, we have peace with God, and 

therefore the punishment of purgatory cannot be overcome by the application of 
the work of another. 

90] Now we shall omit the sort of testimonies concerning purgatory that the 

adversaries have: what kinds of punishments they think there are in purgatory; 
what grounds the doctrine of satisfactions has, which we have shown above to be 
most vain. We shall only present this in opposition: It is certain that the Lord's 

Supper was instituted on account of the remission of guilt. For it offers the 
remission of sins, where it is necessary that guilt be truly understood. (For what 

consolation would we have if forgiveness of sin were here offered us, and yet there 
would be no remission of guilt?] And nevertheless it does not make satisfaction for 
guilt; otherwise the Mass would be equal to the death of Christ. Neither can the 



remission of guilt be received in any other way than by faith. Therefore the Mass is 
not a satisfaction, but a promise and Sacrament that require faith. 

91] And, indeed, it is necessary that all godly persons be seized with the most 

bitter grief [shed tears of blood, from anguish and sorrow] if they consider that the 
Mass has been in great part transferred to the dead and to satisfactions for 

punishments. This is to banish the daily sacrifice from the Church; this is the 
kingdom of Antiochus, who transferred the most salutary promises concerning the 

remission of guilt and concerning faith to the most vain opinions concerning 
satisfactions; this is to defile the Gospel, to corrupt the use of the Sacraments. 
These are the persons [the real blasphemers] whom Paul has said, 1 Cor. 11:27, to 

be guilty of the body and blood of the Lord, who have suppressed the doctrine 
concerning faith and the remission of sins, and, under the pretext of satisfactions, 

have devoted the body and blood of the Lord to sacrilegious gain. And they will at 
some time pay the penalty for this sacrilege. [God will one day vindicate the 
Second Commandment, and pour out a great, horrible wrath upon them.] Therefore 

we and all godly consciences should be on our guard against approving the abuses 
of the adversaries. 

92] But let us return to the case. Since the Mass is not a satisfaction, either for 

punishment or for guilt, ex opere operato, without faith, it follows that the 
application on behalf of the dead is useless. Nor is there need here of a longer 
discussion. For it is evident that these applications on behalf of the dead have no 

testimonies from the Scriptures. Neither is it safe, without the authority of 
Scripture, to institute forms of worship in the Church. And if it will at any time be 

necessary, we shall speak at greater length concerning this entire subject. For why 
should we now contend with adversaries who understand neither what a sacrifice, 
nor what a sacrament, nor what remission of sins, nor what faith is? 

93] Neither does the Greek canon apply the offering as a satisfaction for the dead, 
because it applies it equally for all the blessed patriarchs, prophets, apostles. It 
appears therefore that the Greeks make an offering as thanksgiving, and do not 

apply it as satisfaction for punishments. [For, of course, it is not their intention to 
deliver the prophets and apostles from purgatory, but only to offer up thanks along 

and together with them for the exalted eternal blessings that have been given to 
them and us.] Although they speak, moreover, not of the offering alone of the body 
and blood of the Lord, but of the other parts of the Mass, namely, prayers and 

thanksgiving. For after the consecration they pray that it may profit those who 
partake of it; they do not speak of others. Then they add: ["Yet we offer to you this 

reasonable service for those having departed in faith, forefathers, fathers, 
patriarchs, prophets, apostles," etc.] Reasonable service, however, does not signify 
the offering itself, but prayers and all things which are there transacted. 94] Now, 

as regards the adversaries' citing the Fathers concerning the offering for the dead, 
we know that the ancients speak of prayer for the dead, which we do not prohibit; 

but we disapprove of the application ex opere operato of the Lord's Supper on 
behalf of the dead. Neither do the ancients favor the adversaries concerning 
the opus operatum. And even though they have the testimonies especially of 

Gregory or the moderns, 95] we oppose to them the most clear and certain 



Scriptures. And there is a great diversity among the Fathers. They were men, and 
could err and be deceived. Although if they would now become alive again, and 

would see their sayings assigned as pretexts for the notorious falsehoods which the 
adversaries teach concerning the opus operatum, they would interpret themselves 

far differently. 

96] The adversaries also falsely cite against us the condemnation of Aerius, who, 
they say, was condemned for the reason that he denied that in the Mass an offering 

is made for the living and the dead. They frequently use this dexterous turn, cite 
the ancient heresies, and falsely compare our cause with these in order by this 
comparison to crush us. [The asses are not ashamed of any lies. Nor do they know 

who Aerius was and what he taught.] Epiphanius testifies that Aerius held that 
prayers for the dead are useless. With this he finds fault. Neither do we favor 

Aerius, but we on our part are contending with you who are defending a heresy 
manifestly conflicting with the prophets, apostles, and holy Fathers, namely, that 
the Mass justifies ex opere operato, that it merits the remission of guilt and 

punishment even for the unjust, to whom it is applied, if they do not present an 
obstacle. Of these pernicious errors, which detract from the glory of Christ's 

passion, and entirely overthrow the doctrine concerning the righteousness of faith, 
we disapprove. 97] There was a similar persuasion of the godless in the Law, 
namely, that they merited the remission of sins, not freely by faith, but through 

sacrifices ex opere operato. Therefore they increased these services and sacrifices, 
instituted the worship of Baal in Israel, and even sacrificed in the groves in Judah. 

Therefore the prophets condemn this opinion, and wage war not only with the 
worshipers of Baal, but also with other priests who, with this godless opinion, made 
sacrifices ordained by God. But this opinion inheres in the world, and always will 

inhere, namely, that services and sacrifices are propitiations. Carnal men cannot 
endure that alone to the sacrifice of Christ the honor is ascribed that it is a 

propitiation, because they do not understand the righteousness of faith, but ascribe 
equal honor to the rest of the services and sacrifices. 98] Just as, therefore, in 
Judah among the godless priests a false opinion concerning sacrifices inhered; just 

as in Israel, Baalitic services continued, and, nevertheless, a Church of God was 
there which disapproved of godless services, so Baalitic worship inheres in the 

domain of the Pope, namely, the abuse of the Mass, which they apply, that by it 
they may merit for the unrighteous the remission of guilt and punishment. [And 
yet, as God still kept His Church, i.e., some saints, in Israel and Judah, so God still 

preserved His Church, i.e., some saints, under the Papacy, so that the Christian 
Church has not entirely perished.] And it seems that this Baalitic worship will 

endure as long as the reign of the Pope, until Christ will come to judge, and by the 
glory of His advent destroy the reign of Antichrist. Meanwhile all who truly believe 
the Gospel [that they may truly honor God and have a constant comfort against 

sins; for God has graciously caused His Gospel to shine, that we might be warned 
and saved] ought to condemn these wicked services, devised, contrary to God's 

command, in order to obscure the glory of Christ and the righteousness of faith. 

99] We have briefly said these things of the Mass in order that all good men in all 
parts of the world may be able to understand that with the greatest zeal we 

maintain the dignity of the Mass and show its true use, and that we have the most 



just reasons for dissenting from the adversaries. And we would have all good men 
admonished not to aid the adversaries in the profanation of the Mass, lest they 

burden themselves with other men's sin. It is a great cause and a great subject, not 
inferior to the transaction of the prophet Elijah, who condemned the worship of 

Baal. We have presented a case of such importance with the greatest moderation, 
and now reply without casting any reproach. But if the adversaries will compel us to 
collect all kinds of abuses of the Mass, the case will not be treated with such 

forbearance. 
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 JOSH>> Thank you. And I want to follow up with another question. What happened at Antioch that 

influenced the meeting in Jerusalem? What were the issues that they discussed? Later in the history 

of the church, the first Ecumenical Council is held in Nicaea. Is the meeting in Jerusalem similar? 

Does it have a formal name?  

 

>>DR. ARTHUR A. JUST, JR.: This is a very astute question because most people when they read 

Galatians, especially Chapter 2 verses 4 and 5 do not see that what Paul is talking about there is the 

church in Antioch and not the church in Galatia. You see, Paul was concerned about what happened 

in Antioch probably during his first missionary journey. Now, we're going to see that there's an 

incident in Antioch that comes right after this. This is the confrontation between Peter and Paul. But 

this is a previous incident that indicates that something is wrong in the Jerusalem church. Now, this 

is how Paul puts it in Chapter 2 Verse 4 he says: Yet because of false brothers secretly brought in 

who slipped in to spy out our freedom that we have in Christ Jesus so that they might bring us into 

slavery, to them we did not yield in submission even for a moment so that the truth of the Gospel 

might be preserved for you. Now, Paul here is speaking about Antioch. And here comes some of the 

major themes of Galatians. First of all, we've already seen that circumcision has been referred to in 

Verse 3. But it is referred to again here. Because the false brothers are compelling circumcision. 

Now, circumcision is used in Chapter 2, Chapter 5 and Chapter 6. There are more references to 

circumcision here than in any other of Paul's epistles. And what we're going to see is that at the very 

end of the epistle you think Paul was finally done with circumcision, he comes back to circumcision 

because it's a major issue here in Galatia. And it was a major issue in this meeting. These false 

brothers -- and that's quite a very derogative thing to call them. They are brothers. Namely, they are 

Christians or claim to be Christians. But they are teaching false doctrine. They are teaching a 

different Gospel as he says in the first chapter. Notice how he describes them. He describes them as 

secretly brought in. Slipping in to spy out our freedom that we have in Christ Jesus. They are not 

being up front. They are not honest. They are not coming in and saying things openly. But they are 

going around the corner. They are meeting, huddling in the -- kind of the corners of the synagogue, 

wherever they are meeting. And they are undermining the Gospel that Paul and Barnabas and the 

church has affirmed as being the Gospel of Jesus Christ. Now, what it is that they are compromising 

is freedom. This is a major theme in Paul. And especially in this letter to the Galatians. For freedom 

Christ has set you free he says in Chapter 5. Freedom is freedom from the law. And what they are 

trying to do is to bind people again to the law. Now, Paul thinks this is absurd. What Jesus does is 

he frees us from the law. Why would they want to be bound again in the law? And that's why he talks 

about freedom here. And slavery. And he talks about how they stood up to them. Now, this may 

have been Paul personally. Maybe when he got back from his missionary journey to Antioch, they 

were there. And he stood up against them. But his followers did, too. And in this case they were 

clear victors in Antioch. They tossed out these false brothers because they did not want to be in 

submission to them for a moment because -- and this is a very important statement in Verse 5. This 

is the key to this letter. The truth of the Gospel might remain in us. That expression, the truth of the 

Gospel, is significant. Now, in the Greek language, those two words are juxtaposed, truth, Gospel. 

And I want you to think of the truth being the Gospel and the Gospel being the truth. It's not just the 

truth of the Gospel. I think the best way to translate that is truth that is the Gospel. Or if you want to 

reverse it, the Gospel, that is the truth. What is true is the free liberating Gospel that Jesus has died 
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for the sins of the world and risen again. And that we don't have to do anything. We cannot 

cooperate with God. We cannot contribute to our salvation. There are no works that we need to do in 

order to be saved. Now, this is what Paul is saying here. And he's saying very clearly that this is 

something that happened in Antioch. He goes on, though. He says -- and here it's interesting if you 

read the Greek language. And it's somewhat captured in the English. Paul's grammar here 

completely collapses. It's very difficult to translate this passage because there are no verbs. It's a 

passage in which you can see Paul who is just an incredible wordsmith loses his way with the 

Greek. And I think the reason is -- and I think this is what I love about this epistle is that as Paul is 

dictating this, he is so upset that he loses his sense of grammar. You know how that is, people when 

they get agitated the words don't come out right. I'm kind of like that now. And that's what's 

happening with Paul here. So look at what he says now in Verse 6. And from those who seem to be 

influential, what they were makes no difference to me. God shows no partiality. That's almost in 

parentheses. He says those I say who seemed influential added nothing to me. Now, here he is 

going back to his visit to Jerusalem. So verses 4 and 5 is the incident, the first incident in Antioch 

where false brothers came in and tried to undermine the Gospel. And then in Verse 6 which is really 

a new sentence here, he talks about the meeting in Jerusalem. And those who seemed to be 

influential, namely, Peter, James and John. Peter, remember, first among equals. John, son of 

Zebedee. James, the brother of our Lord. They added nothing to me, they said. They did not add to 

my Gospel. We laid our Gospel before them and they didn't say: Wait a minute, Paul. You're 

preaching the wrong Gospel. You have to add something here or you have to change it. They simply 

accepted what Paul and Barnabas were preaching. And he says I don't care who they are. I don't 

care if they are Peter. It doesn't make any difference to me. God shows no impartiality when it 

comes to Verse 5. The truth of the Gospel. When it comes to the truth of the Gospel, there is no one 

who is going to cause me to compromise for the sake of the truth of the Gospel. And so he makes it 

very clear that nobody added anything to them. But then in Verse 7, he goes onto talk about what 

happens in the rest of the chapter. 
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JOSH>> Please pardon me, Dr. Just. But did you touch upon any similarities with the Council of 

Nicaea.  

 

>>DR. ARTHUR A. JUST, JR.: Thank you, Josh. I'm glad you reminded me about that. I was getting 

as agitated as Paul was over this Antioch business that I forgot to address that. And I appreciate you 

bringing that up. In fact I'm getting overheated. If you don't mind, I think I'm just going to take my 

coat off here so I can kind of fully dive into the rest of this chapter. It's important to recognize at this 

point that this is not the Apostolic Council. But it makes the same decisions that the Apostolic 

Council does. And I think Nicaea is a good comparison. Even though the issues may have been 

different, the critical character of both those councils in terms of directing the Christian church 

forward in an Orthodox way is similar. In Nicaea of course it's over the person of Jesus. And here in 

the Apostolic Council it's about the Gospel itself. Nicaea wouldn't have happened if this Apostolic 

Council in Acts 15 and this previous private meeting that we are talking about here in Galatians 2, if 

they had not happened. And Paul sees in that Antioch situation how fragile the Gospel can be in a 

church, even among great people whom he has worked with in his missionary journeys. Now, that 

movement from the situation in Antioch in verses 4 and 5 to Jerusalem in 6, then goes on in 7 to 10 

to describe the agreement that Paul makes with the church. And that agreement is of the same 

magnitude in terms of its influence as the Ecumenical Council in Nicaea. Now, look at what it says in 

Verse 7. On the contrary, Paul says -- and that's a very important point. On the contrary they didn't 

add anything to me. On the contrary when they saw -- and this is important -- when I had been 

entrusted by God -- this is what we would call in the Greek a theological passive where God is the 

subject -- where God entrusted to me the Gospel to the uncircumcised just as Peter to the 

circumcised. Now, there are the two missions. Paul to the Gentiles uncircumcised. Peter to the 

Jews, the circumcised. Just when God is the entruster of these missions. When Paul saw that. And 

they saw it in Paul. And he repeats himself. It's this parenthetical but it's very important. He says: For 

the one who raised up Peter into the apostleship to the circumcised also raised me up to the 

Gentiles. Now, there he doesn't talk about them as uncircumcised but Gentiles. Now, that's in two 

verses he refers to the missions, to the Gentiles and to the Jews. But in Verse 8 there he talks about 

God raising up Peter as an apostle to the circumcised. Now, this may be making too much of it. But I 

don't think so. Paul refers here to Peter as an apostle. Everybody believes that. And remember, Paul 

began by defending his apostleship. Paul does not refer to himself here as an apostle. And I think 

you can see here that in that reference as Peter, apostle, but Paul not referring to himself. You can 

infer it from the grammar. But Paul probably should have put it in there especially if he's defending 

his apostleship. I think what you see here is Paul deferring to Peter. And I think he's deferring to the 

mission to the Jews. Paul recognized that Peter is the first among the 12. And he's the apostle par 

excellent. There's nobody greater than Peter. And Paul would never place himself above Peter. Nor 

would he place the mission to the Gentiles above the mission to the Jews. They are both important. 

They both have their purpose. The Jews came first. The Gentiles second. He just wants to make 

sure that the Gentiles have the same Gospel as the Jews have. And that the Jews the same as the 

Gentiles have. And so he says: When they saw this, when they saw that there were these two 

missions and then in Verse 9 and knowing -- this seeing and knowing. These are words of 

perceiving. And knowing the grace that has been given to me by God. There's another. That God 

gave him this grace. And here they are: James, the brother of our Lord, bishop of Jerusalem. 
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Cephas, Peter. And John, the son of Zebedee. Those who seem to be pillars. Remember I talked 

about the pillars? Now we're down to three. James, Peter and John. Not the son of Zebedee. But 

James, the bishop of Jerusalem. Those who seem to be pillars. They gave to Barnabas and me the 

right hand of fellowship. Now, that just doesn't mean they shook hands. The word fellowship there 

means that they celebrated the Lord's Supper together. They sealed their unity in the Gospel of 

Jesus Christ but celebrating the sacrament together. Now, we know from the early church especially 

from Corinthians but especially from the teaching of Jesus that the sacrament of the Lord's Supper 

was a sacrament of unity. Which means that brothers or sisters in Christ that did not believe or 

confess the same things would not share the cup -- the bread and the cup together. So for Paul and 

Barnabas to receive the right hand of fellowship from James, Peter and John is a significant 

statement of the unity. Now, I want to point out something. This is subtle but I think it's true. Look at 

the list there. It's James, Peter and John. Not Peter, James and John. James is listed first. Paul 

already recognizes what I said earlier about the Apostolic Council. That James is the main player 

here. That he's the one who is going to speak and everybody is going to follow. And why did they 

have the right hand of fellowship? And this is a purpose clause. And he repeats it once again. In 

order that we to the Gentiles and they to the circumcised. Okay. Again, the third time the two 

missions is repeated within three verses. So you can see here one Gospel, one church, two 

missions. The final verse is important for me. Because I'm director of deaconess studies here at the 

seminary. And I think it's important to recognize that the Gospel does involve concrete expressions 

of love. This is going to come up later in Paul's epistle. And I think it's interesting, you can almost see 

that Paul is a little annoyed here. And I'll explain what I mean by that here in a minute. He says: Only 

they asked us to remember the poor, the very thing I was eager to do. Now, perhaps you don't know 

this. But the place that was considered kind of the -- the most focal point of poverty in the ancient 

world at this time was Jerusalem because of the famine there. And the saints in Jerusalem were 

really very, very much struck by the need to receive gifts from the Gentile churches in order to 

survive physically. That's another way of reading the Book of Acts. The Book of Acts isn't only about 

the mission to the Gentiles and the Jews. But it's also about the taking of the collections by the 

Gentile churches so that the Jews might survive in Jerusalem. This is what the poor refers to. It's 

referring to the saints in Jerusalem who really are in desperate need of the help of the Gentiles. The 

apostles reminded Paul that he is the one that is going to be perhaps most responsible for bringing 

these gifts, these tangibles, expressions of the Gospel to the church in Jerusalem to show that there 

is unity. And I think that this is another sign of unity. Not just simply the celebration of the Lord's 

Supper. But that the gifts of the Gentiles are going to be there to support the Jewish Christians in 

Jerusalem. Now, if you look at the third missionary journey of Paul, one of the things that he does 

during that missionary journey is he carries these tangible expressions of the Gentile's love for the 

Jewish Christians in Jerusalem with him to Jerusalem and lays them before James and the church. 

And the church was able to survive because of that. And Paul says very clearly here that he 

recognizes that the Gospel includes what I call ***diaconeus service. That is giving, charity. We 

sometimes think of that as being outside the Gospel. But the Gospel itself in our lives because Christ 

is in us and his mercy and compassion flows through us, that is expressed in tangible gifts to those 

who are in need of those gifts. Paul understands that and so do the Jews in Jerusalem who are also 

Christians. And that is why this private meeting is in a sense a watershed event as well as the 

Apostolic Council. Because it not only brings the major players together around the Gospel, but it 

also shows that charity is at the heart of what Jesus Christ teaches. 
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 >> This is interesting to me. I have a question that has occurred to me before but I've never had a 

chance to ask it. Roman Catholics call the Virgin Mary the mother of God. Can Lutherans speak of 

her in the same way? Would it be better to say Mary is the mother of Jesus to avoid confusion. 

 

>> DR. DAVID SCAER: Lutherans generally understand themselves as being Protestant. And this 

means they define themselves negatively over against the Roman Catholic Church. So it's quite 

common for many Lutherans to think that if the Roman Catholics believe something, therefore, the 

Lutherans shouldn't. And this phrase, the mother of God, is really an issue which might cause some 

confusion. We Lutherans have to insist that Mary is the mother of God. Because we believe that the 

person of Jesus Christ is a complete person. He's not half man and half God. He's totally God. And 

he's totally man. In fact, we have no access to God except through the person of Jesus. When his 

mother picked up Jesus, she picked up God. And this is what St. Paul says. He said that in Jesus 

dwells the fullness of the Godhead bodily. And this takes us back to another Reformation 

controversy. And that is in what sense is Jesus God and in what sense is Jesus man? The other 

major wing of the denomination is generally called Reformed. I know there are decisions in it. Some 

were anti-Baptists. Zwingli was not the same as Calvin or Bollinger. They all had their distinctions. 

But one thing they agreed on is that the two natures in Jesus were separate. That they were in no 

way intermingled or intertwined with one another. That Jesus the God did something. And Jesus the 

man did other things. And to understand the person of Jesus correctly, that the man Jesus is God, 

Lutherans have used and should continue to use the phrase that Mary is the mother of God. I was a 

little amused by our Concordia calendar. The diary which CPH, Concordia Publishing House, makes 

available to all of our pastors, they have a holiday in there -- and it's perfectly fine -- called Mary, the 

mother of our Lord. I think it would have been really better to really have called that holiday Mary, the 

mother of God. And we have a hymn. "Ye watches and ye holy ones." The second verse refers to 

the Virgin Mary. In the Lutheran worship hymnal they avoided that verse. They say it was always 

done inadvertently. Well, I can't judge motives of people I don't know. But it refers to Mary as though 

bearer of the eternal word. I must say that even myself, until recently I wasn't sure. I really didn't 

know what that phrase meant. I thought maybe it referred to somebody who preached the Gospel. 

But then I found out that that particular verse is addressed to the Virgin Mary. This is always going to 

be a problem for Lutherans. It was a problem for Luther. Luther had a very high devotion for the 

Virgin Mary. But with the near idolatrous attention that has been given to her in the Roman Catholic 

Church, Lutherans feel very sensitive about any place of prominence which is given her. And I don't 

think that I can solve this problem or that we are ever going to solve the problem. We simply cannot 

eradicate her from the narrative of the New Testament. We can simply not say that she is as 

unimportant or as important as someone else or that she simply is another believer. Luther said -- in 

describing what Christians received in the Lord's Supper quite specifically said that we received the 

body which is born of the Virgin Mary. And this is something we're going to have to wrestle with as 

long as we are a church.  
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