-

Page 2

Studies in the Faith

ndeed, all true Orthodox Christians hold the faith inherited from their spiritual ancestors as a sacred trust. Despite savage and often deadly persecution from Jews, Romans, Muslims and Communists, the clergy and laity of the Church have steadfastly refused to compromise their beliefs. Yet
today a relatively small, but determined group of people who call themselves "True," "Traditionalist"
Orthodox, or the Church in Resistance, accuse the leaders of the Church of accomplishing what neither the ancient Romans nor the modern Communists could do, steering the Church away from the
Faith of the Fathers. These self-proclaimed defenders of Orthodoxy charge that the adoption of the
Gregorian calendar, more modern clerical attire in public, efforts to develop relations with nonOrthodox, and other minor changes from Nineteenth century forms of Orthodoxy have compromised
the essential dogma of the Church.

Orthodox fundamentalists focus much of their attack on other Orthodox on the so called heresy of
ecumenism. However, their definition of ecumenism is quite different from the understanding of
ecumenism accepted by the Orthodox theologians and those actually involved in relations with other
religious groups. For example, in 1983, the Bishops of the Russian Orthodox Church in Exile issued
a formal denunciation of the heresy of ecumenism:
"To those who attack the Church of Christ by teaching that Christ's Church is divided into socalled branches which differ in doctrine and way of life, or that the Church does not exist
visibly, but will be formed in the future when all branches or sects or denominations, and
even religions will be united into one body; and who do not distinguish the Priesthood and
Mysteries of the Church from those of the heretics, but say that the baptism and Eucharist
of heretics is effectual for salvation; therefore, to those who knowingly have communion
with these aforementioned heretics or who advocate, disseminate, or defend their heresy of
ecumenism under the pretext of brotherly love or the supposed unification of separated
Christians, Anathema!”
Ecumenism, as defined by these Russian Bishops, would be a terrible heresy if any Orthodox leader
were to accept such an UN-Orthodox idea. However, the ecumenism, as they condemn it, does not
exist. No true Orthodox theologian or hierarch believes that the Orthodox Church is only one of many
equally authentic churches or fails to distinguish between Orthodox sacraments and the rites of the
non-Orthodox. No Orthodox theologian or bishop teaches that the Church does not exist visibly or
that it is divided into branches each holding a different doctrine. Instead, Orthodox leaders involved
in the ecumenical movement have stated repeatedly their belief that only Orthodoxy has preserved
the fullness of the truth and as such is the living manifestation of the one, holy, Catholic and Apostolic Church. Orthodox clergy and laity participating in discussions with other Christians also steadfastly maintain that the truth must not be sacrificed for the sake of unity. They have rejected doctrinal relativism and have informed non-Orthodox that Communion between Orthodox and other Christians can only be possible on the basis of a common acceptance of the Faith of the ancient undivided Church, the Faith of the Holy Father and the Ecumenical Councils.
From the very beginning of its involvement in the Ecumenical movement, the Orthodox Church has
remained faithful to the Orthodox teaching that Orthodoxy is the One, Holy, Catholic and Apostolic
Church.

The Problem of Orthodox Fundamentalism
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Why does the Orthodox Church receive those who are entering the Church from other faiths through
Chrismation rather than Baptism? Canon 46 of the Holy Apostles forbids Bishops or Priests to recognize Baptism administered by "heretics." Canon 1 of the council of Carthage in 224 declares baptism
administered by "heretics or Schismatic" invalid. St. Basil in his first canon requires the baptism of all
heretics who enter the Church.
Reading canon 46 of the Holy Apostles and Canon 1 of the council of Carthage would lead one to conclude that all should be brought into the Orthodox faith through baptism. Yet, canon 7 of the Council
of Laodices in 364 states that those who are entering the Church from the Novationist heresy may
enter through a simple renunciation of the heresy. Canon 7 of the Second Ecumenical Council reaffirms the principle of Canon 7 of Laodicea and adds that those who are coming from the heresy of Arianism, Macedonianism, Sabbathianism and Apollinarianism should be received into the Orthodox
Church through a renunciation of their heretical beliefs and Chrismation. The same canon, however,
also affirms that those coming from other heretical groups such as the Montanists must be received
through baptism. Why the difference?
The key to understanding the conflict of these canons lies in understanding the differences between
the Arianism heresy, whose members did not require re-baptism to become Orthodox verses the Montanist heresy whose members did require re-baptism upon entering the Orthodox Church.
The reason is the following, the Montanists were baptized when entering the Church because the
Montanists baptized not in the name of the Trinity but in the name of the Father, the Son and Montanus and Priscilla, while the Arians, who were heretics because they did not believe in the full divinity of
Jesus but saw Jesus only as a super spiritual man, could enter the Church through Chrismation and
the renunciation of the heretical beliefs because they baptized in the name of the Trinity; Father, Son
and Holy Spirit.
Hence, the Church differentiated between those heresies which did not baptize in the name of the
Trinity and those heresies that did baptize in the name of the Trinity. Those who did not baptize in the
name of the Christian Trinity were required to undergo baptism upon entering the Orthodox Church.
The canon which most closely addresses the current needs of the Church today is Canon 61 of the
Council of Carthage which met in 419. the fathers of this council decreed that the children baptized
by Donatists (an ancient heretical group) should become Orthodox by Chrismation "when, in fact, they
considered the true Church their own upon joining the faith, and coming to believe in Christ therein,
they received the sanctifying gifts of the Trinity." This canon makes a distinction between someone
who knew the truth of Orthodoxy and rejected it (a sin), and others who sincerely followed Christ to the
best of their ability, although in a heretical group. Furthermore, the canon implies that baptism in the
name of the Trinity, even when received in a heretical group becomes effective when the person joins
the one true Church. In fact the canon goes so far as to say that baptism "ought to be given but once
as something that is not permissible to repeat."
Since modern non-Orthodox Christians fall into the same category as the children of the Donatists,
that is, they did not reject Orthodoxy, but were born into a group that had rejected Orthodoxy, it is reasonable to apply this canon to the reception of modern converts to the Orthodox Church. Hence the
Orthodox Church accepts the baptism of Catholics and Protestants who baptize in the name of the
Trinity even though some of three teachings are considered heretical by the Orthodox Church. The Or-
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thodox Church, however, would not accept a Protestant Christian baptized with the use of inclusive
language, for example if the baptism were to occur in the name of Mother/Father, Son/Daughter and
Holy Spirit. The Orthodox Church also rejects the baptism of the Pentecostals who baptize only in the
name of Jesus (not a Trinitarian baptism), even though the Pentecostals consider themselves to be
Christian.
Hence, those who receive converts through Chrismation follow the Tradition of the Church more closely than those who demand the reception of all non-Orthodox through Baptism. Therefore, even those
who for some reason favor the baptism of all non-Orthodox must accept the Orthodoxy of a convert
who was received through Chrismation. To do otherwise, or to baptize those already in the Communion of the Church, would be a denial of the authority of the Pan-Orthodox Councils as well as the practice of the Church throughout most of it’s history. ■
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